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Introduction

Child marriage results from the interplay of a variety
of factors and happens across countries, cultures,
ethnicities and religions. There is no single religion
that is solely associated with child marriage. But as
religious leaders often hold considerable power and
authority in their communities, engaging them can
be an important part of the range of approaches
needed to change attitudes and behaviours related
to child marriage.

Girls Not Brides is a global partnership of more
than 1000 civil society organisations from over 95
countries committed to ending child marriage and

HQDEOLQJ JLUOV WR IX0¢0 WKHLE KR W LM DOX\IPIP Rb

member organisations have been engaging with
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Methodology

While acknowledging the complexity and diversity

of religious contexts across the world, this study
focuses on the three majority religions (Christianity,
+LQGXLVP DQG ,VODP VHOHFWHG
FRXQWULHY ZLWK WKH KLJKHVW UD
LGHQWL¢{¢HV FRPPRQ WUHQGYV DQG J
WKDW DSSO\ WR PDQ\ GLftHUHQW \
same time emphasising that interventions need to

be highly sensitive and responsive to context.

The study included a literature review and 15 key
LQIRUPDQW LQWHUYLHZV .,,V

practitioners who have experience of engaging with
RoVH QG x

child marriage. The literature review focused on the

FRQ

UHOLJLRXV OHDGHUV LQ WKHLU H $R4dWe¥ JPaRd Ergdgennt At rdidtdldaield

Some leaders have taken action to address child
marriage and have been powerful agents of change.
However, others have been obstacles to progress
and practitioners have faced many challenges in
engaging with them.

To support its members in overcoming these
challenges, Girls Not Brides commissioned the Unit
for Religion and Development Research (URDR)
at Stellenbosch University, South Africa, to conduct
a study focused on the role of resistant religious

OHDGHUV LQ HIRUWV WR HQG FKRfEomheltHd Ihbdirdithedd EtMic

in relation to child marriage, particularly religious
OHDGHUV RSSRVLQJ HifRUWV WR |
%DVHG RQ WKH UHYLHZ WKH .,, JXL
SRWHQWLDO .,, SDUWLFLSDQaMy ZHL
Not Brides secretariat, as well as by the URDR
UHVHDUFKHUV ZLWK ¢QDO VHOHFW
team.

There were some limitations to this study, most
related to the fact that the number of informants was
small. A number of measures weny)ut in place to

deardriddas

VIQWKHVLVHV WKH VWXG\ ¢ QGLQJIghtainkh fiokh Reéifibokch drilérkity, Jefith Africa.

treated with care, lest its framing reinforce negative
stereotypes about the role of religious leaders in
perpetuating gender inequality and discrimination.
The focus on resistant religious leaders does not
suggest that all religious leaders are resistant
to ending child marriage, nor that religions
indiscriminately promote child marriage.

Throughout the report concrete examples are given,

to illustrate the points being made. Highlighted text
ER[HV RtHU FDVH VWXGLHV ZKLOH
further sources and illustrations.



‘RUNLQJ ZLWK UHOLJLRXV OH
identifying how and why religious resistance

LV KDSSHQLQJ ZLWKLQ VSHF
D FULWLFDO ¢(¢UVW VWHS IRU
strategies. This includes determining which
forms of resistance are displayed and then
digging down into a deeper understanding

of the roots of this resistance. The typology

of resistance and the seven roots of
resistance discussed in the report can guide

this exploration.

This resistance analysis leads to a series

of strategic decisions to be made by the
organisation within its context. There is no
MRQH VL]H ¢ WV DOOYT PRGHO
WR EH EDVHG RQ VSHFL¢F
resistance. However, all organisations must

do background research, carefully select
religious leaders they might engage with

and ensure monitoring and evaluation that
feeds back into programme learning, as
three key steps. Five strategies emerged
IURP WKH VWXG\ WKDW FDQ K
implementation. However, this is not a ‘how
WRY JXLGH ,W LQVLVWV RQ
RUJDQLVDWLRQV ¢UVW DQDO\
of resistance to develop tailored strategies

in response.

1RW DOO UHOLJLRXV OHDGH
end child marriage. On the contrary, some

are critical allies for change. However, this
research focuses on resistant religious
OHDGHUV LQ DQ HfRUW WR
how to engage with them and overcome
UHVLVWDQFH W LGHQWL¢HG
religious leaders are often resisting, as well

as seven reasons why they are doing so,

and encourages practitioners to analyse
WKHVH ¢UVW WR LQIRUP WKH

Resistant religious leaders are resisting
through vocal dissent or backlash, through
various forms of silent or hidden resistance,
through their actions, by scapegoating
those that oppose child marriage, through
VSLULWXDO RU HWKLFDO zD\

X At the heart of these forms of resistance, lie seven

key drivers or roots of religious resistance. First,
marriage is seen as a religious ritual. The role of
arranging and performing marriages forms part of
PDQ\ UHOLJLRXV OHDGHUVY YLVLEL
within communities. While increased political and legal
regulation for marriage has emerged, this is contested

by some religious leaders. This can play out in varied

forms of resistance by religious leaders, seen as a loss

RI VWDWXV PRQH\ DQG LQAXHQFH =
WR HfRUWV WR HQG FKLOG PDUULDJ

Second, many religious leaders are not aware of the
negative consequences of child marriage. This lack of
awareness may underpin their ongoing willingness to
perform child marriage ceremonies.

7KLUG &KULVWLDQLW\ ,VODP DQG +I
DQG WH[WV WKDW KDYH EHHQ LQW
ways and used to support forms of child marriage.
6RPH UHOLJLRXV OHDGHUV WKXV UH
marriage as they believe their religion requires it.

Fourth, with all three religions and in all regions studied,
religious leader resistance is shaped by a religiously-

driven fear and condemnation of premarital sex,
contraception and pregnancy outside of marriage. This

leads to religious leaders endorsing or allowing child
PDUULDJH DV WKH pVROXWLRQYT WR V
the case of the girl-child.

Fifth, child marriage upholds and manifests patriarchal

power + ZKLFK PDQ\ UHOLJLRXV OHDG
ODUULDJH DQG IDPLO\ DUH D NH\ DU
religion has a history of ordaining men as having
authority. Child marriage re-enforces these patriarchal
beliefs, such as the unquestioned social power of the
IDWKHU ZKR LQ PDQ\ FRXQWULHV PL
about when and who to marry his daughters to.
Religious beliefs can be used to reinforce inequitable
gender norms as God-ordained and therefore
unchallengeable.

Sixth, in the light of the sexual taboos and patriarchy

often underpinned by religion and perpetuated by
religious leaders, child marriage can be framed as a

form of parental protection. This protection approach

FDQ LQWHQVLI\ LQ IUDJLOH KLJK
VSDFHVY ZKHUH SDUHQWDO IHDUV IR
escalate.

Seventh, with the rise of religious fundamentalism,
religion is often used as a dominant identity marker.
Social change is then presented as an attack on
religion, and social issues become proxies for an ‘anti-
UHOLJLRXV DJHQGDY WKDW VHHNV W

W VKRXOG EH QRWHG WKDW UHVLVWIL
forms and that all resistant religious leaders are not
UHVLVWLQJ IRU WKH VDPH UHDVRQV H
parts of the world.

resistance to issues indirectly related to
child marriage.




Five strategies for working with religious
leaders on child marriage

Based on the forms and drivers of religious
resistance to ending child marriage, a number

of strategic areas require engagement if an
organisation wishes to work with religious leaders

RQ FKLOG PDUULDJH +RZHYHU V
roots of resistance do not always require the same
strategies, and an organisation has to carefully

study its context to determine how it will engage
ZLWK WKHVH VWUDWHJLF DUHDV
no simple ‘if x, thenyy UHFLSH WKDW FDQ

_ Iﬁw by all organisations. However, based on a review

IR of the literature and analysis of interviews with
Key steps when working with resistant SUDFWLWLRQHUV WKLV VWXG\ LGH
As a result of the complexity of understanding Firstly, one has to respect religious leader
of religious resistance, three key steps agency. There has to be genuine respect for
DUH LGHQWL;HG WKDW QHHG W RrellgidusGdadetd, their £29ion and the reasons
organisations considering engaging with for their position, and they need to be approached
resistant religious leaders First, before without judgement. Telling them that they are
implementing, it is crucial to do background wrong is extremely likely to reinforce resistance
resesarch WR (UVW XQGHUVWDQG WaKd prdvBke Flhagfash. When engaging with
religious leaders and their communities. Such UHOLJLRXVY OHDGHUV YDULRXV pHC
formative research can vary in how extensive depending on the context. The goal is to facilitate
it is but should lead to an understanding not GLVFXVVLRQ DQG RYHU WLPH WR L
only of the community, but also of the attitudes perceptions and practices.
and beliefs of the religious leaders that the
intervention will engage. A resistance analysis 2 Second, the framing of the approach is
to identify the religious roots of resistance to key and must be carefully thought through in
ending child marriage is critical to developing advance, with an integrated approach to child
targeted strategies to address these drivers, marriage preferred to viewing it as a stand-alone
rather than importing pre-decided strategies. issue. Positive framing of the issue, organisation
$V D UHVXOW RI WKHVH ¢QGLQJ Var%Qr@er\@rlﬁ!ign%VsL?é&)Mmended as it allows
careful selection must be done of the religious receptive religious leaders to embrace a positive
leaders that will be engaged. Answering a FKDPSLRQLQJ LGHQWLW\ ,W LV KF
number of questions can help an organisation ways for religious leaders to identify themselves as
identify these leaders. Robust stakeholder potential assets, rather than focusing on the fact of
and social network analyses can inform who their existing negative resistance. The interlocutors
DUH WKH PRUH PSURJUHVVLYHT Riio BEB%W@’S@%‘EVH jbus leaders can
OHDGHUV DV ZHOO DV XQGHUVWDQ_@ls%%: KVV'K"{'QA%# t'YHQHVV R1 WK
DQG VLIH RI WKHLU QHWZRUNYV ,Q WKH EXUUHQW JOREDO
climate, politics and religion are often closely 3 Third, the aim should not be to convince
connected. Any engagement with religious all religious leaders of the value of ending child
leaders needs to make strategic choices marriage, but to convince enough for momentum
in terms of how it responds to this complex to swing in favour of ending child marriage; to
alignment between politics and religion. Third, build critical mass behind the idea of ending child
limited monitoring and evaluation exists in this marriage, using existing avenues of engagement
area and is urgently needed. This starts with and also building on existing progressive religious
formative research, which can help develop OHDGHUV LI WKH\ H[LVW ,I RQH LV
a theory of change used to identify causal religious leaders, partnering with other institutions
pathways for change that are tied to root or initiatives that have good experience of
cause analysis and help identify indicators to engagement with religious leaders can be helpful.
measure this change. Creative experimental Another way is to engage via existing religious
and participatory methods are needed to structures. Language needs to be culturally
measure longer term outcomes and impact and religiously appropriate and enable religious
around social norm change, not just activities communities to make public commitments that

and outputs. they own and can be internally accountable for.
ii



4 Fourth, engaging with sacred scripture is
important, both to counter interpretations that
promote child marriage or may indirectly support

it, but also to promote interpretations that can
be used to oppose child marriage. A dual
approach, combining theological engagement
with public health information, has proven to be
HfHFWLYH LQ PDQ\ FRQWH[WYV
D QXPEHU RI WRRONLWYV VRPH
on child marriage, that give detailed examples
of engaging theologically.

S Finally, to work with religious leaders on
their fears and judgement of unmarried sex
DQG SUHJQDQF\ RQH QHHGV
talk about sex and sexuality as a core driver
underpinning child marriage. This must include
basic sexual and reproductive health and rights
(SRHR) information, but also needs to engage
the perspective of girls and their lived realities
and the complex intersections between sex,
sexuality and religious beliefs on issues such
DV SXULW\ :RUN ZLWK UHOLJ
DQG $,'6 KDV D KLVWRU\ RI H(
DQG FDQ R¥ftHU VRPH XVHIXO O

Points for consideration

Engaging with religious leaders is a complex
endeavour. First, the heterogeneousness of
child marriage emerged as a crucial issue in
working with religious leaders. One should not
only work with a general idea of what child
PDUULDJH LV EXW WR EH VSHF
why it happens in a particular setting and why
religion and religious leaders support it in that
setting. Second there is very little being done
to assist girls that are already married. Third,
there is little literature available on engaging
religions that do not have a central, authoritative
religious text. Fourth, one must recognise the
diversity EHWZHHQ GLfHUHQW U
a religion, and among religious leaders.
Fifth, there is a need to go beyond simplistic
binaries RI HLWKHU RU ERWK DUF
vulnerability of adolescent girls and also
DURXQG D VWURQJ IDLWK VHFX
religious fundamentalism can then thrive.

Photo: pxhere.com
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1 ‘ Introduction

Religious leaders! are often gatekeepers to DVVLVW PHPEHUV LQ WKHLU HfRUW
religious communities. They hold considerable leaders, Girls Not Brides commissioned the Unit
SRZHU DQG DXWKRULW\ DQG L QA X kR RefigidhKand. DeFefo@rvent IRasXaHH FURDR)
beliefs and behaviours (Le Roux et al, 2016). at Stellenbosch University, South Africa, to conduct
They are also key role-players in formalising and TXDOLWDWLYH UHVHDUFK ZLWK D V S
celebrating major life events, such as births and with resistant religious leaders.
deaths, but also marriages. Thus, they are uniquely
SRVLWLRQHG LQ UHODWLRQ WR HZRIWW VWG \V XWWIBE QW HRGJ RVOR HII® JH
child marriage.? Religion® is often strategically used OHDGHUV IURP &KULVWLDQLW\ ,VO
to defend child marriage, but evidence shows that majority religion in the 20 countries with the highest
religious leaders can also be strong allies in ending rates of child marriage. While many religious leaders
child marriage (Greene et al, 2015). Unpacking and have been powerful supporters of change, the
understanding the complex links between religion particular focus of this study has been on resistant
and child marriage, and why some religious leaders religious leaders as these resistant voices are often
PD\ SXVK EDFN RQ HIfRUWV WR HQ @eFlgudestcored, Ladd. ihdrefor& kear@ind how to
others are vocal proponents for change), could help engage them constructively is a priority.
accelerate progress on this issue.

What has been learnt through the literature review
Girls Not Brides is a global partnership of more and interviews has been synthesised, with the
than 1000 civil society organisations committed to aim of identifying commonalities and general best
HQGLQJ FKLOG PDUULDJH DQG HQBEHOE®/LBHYOWKDRV IKDQODWEBYL WR P
potential. Recognising that more than 80% of the The risk of such a synthesis, however, is that it can
ZRUOGYV SRSXODWLRQ SURIHVV @eat:kth® impteRsION thEtlIOr¢ligions adl Zeligious
Research Center, 2012), many Girls Not Brides leaders are the same. But this is not the case: we
members are engaging with religion and religious QG LQWHU DQG LOQWUDUHOLJLRX)
OHDGHUV LQ WKHLU HfRUWV WR HQ Gtefpkal OfGeRybt) Wegibn] Hbolitiddl Hsltu@tibn,
both the successes and challenges of engaging with and the type and positions of religious leaders. What
religious leaders on child marriage and seeking to can be appropriate in one setting may be rejected in
another. That is why it is of the utmost importance,

L Z 0]P]}pc 0 &+ E % }%o0 v Elo « }{ piz¥Y e WHEHWWHU XQGHUVWDQG W
E o]P]}ues }uupv]dC }E SE ]Y}vX working. Furthermore, it is important to note that this

? Child marriage is any formal marriage or informal union where  report should be treated with care, lest it reinforce
}E’E]}C.EU ?ISIZO}X( SZ % &Y - & uv & 001C KaqafivePsterebypés Rbout the role of religion and
S Aju - Z}o E- %E (E $Z § Eu ZE o]f]}v[EHEIQUS lgaders, in, perpstuating gender inequality
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1.1 Methodology 0 “Religious leaders” and “child marriage”

o “Faith leaders” and “child marriage”
The aim of the research project was to investigate 0 “Religion” and “child marriage”
and propose strategies and tools for addressing o “Faith” and “child marriage”
child marriage with and through religious leaders, 0 “Religious leaders” and “early marriage”
prioritising tools for engaging with resistant religious o “Faith leaders” and “early marriage”
OHDGHUV W FRPELQHG D UHYLHZ & I“‘Relgyor anD @axly @drvedgeUDW X UH
(both academic and grey) and key informant o “Faith” and “early marriage”
LQWHUYLHZV .,,V ZLWK LQGLYLGXDOV ZLWK H[WHQVLYH
in-depth practitioner experience of engaging with X With Ebscohost, all hits were checked; with
religious leaders on child marriage. What was learnt -VWRU WKH ¢UVW KLWV ZHUH

through the triangulation of these two data sets was

workshopped with the Girls Not Brides secretariat ~ Grey literature was sourced using Girls Not Brides
and members in several webinars, meetings, and and URDR databases. A Google search was also
review processes. done. The search was:

The project included perspectives and strategies x limited to literature produced after 2000

relevant to three major world religions, namely X structured to include only relevant databases
&KULVWLDQLW\ ,VODP DQG +LQGXLVIPQGW, BOBR LQWHQWLRQDOO\
LGHQWL{HG OLWHUDWXUH DQG S B BaoleBn SBr¢heés\werd doRe, RIFNG @hé/ SAimE V
DQG UHJLRQV PRVW DifHFWHG E\ Bdatch @rmB Bdwith hé Hstor, 8vid Ebscohost

should be noted that the priority remained to engage searches

ZLWK OLWHUDWXUH DQG .,, SDUWxk FAftSrDa@rwolingVv oD BirlK Dot HBritded \repditswW

into the practicalities of engaging with religion and RIWHQ WRS KLWV DQG GXSOLFD
religious leaders around child marriage. were reviewed.

,QWHUQDWLRQDO HWKLFDO FOHDW® gehrighesRdn Blidcahdst,VIatot Gand Z&ougle
received from the Stellenbosch University Research ~ found little literature on Hindu religious leaders.
Ethics Committee: Humanities (project number  Therefore, focused Boolean searches were done,
REC-2018-6675). using Google Scholar and Google, to source Hindu-
VSHFL,{F OLWHUDWXUH
Literature review
X using the following search terms:
The review focused on literature relevant to the
responses of and engagement with religious leaders 0 “Child marriage” and “Hindu”
VSHFL¢{FDOO\ LQ UHODWLRQ WR FKIoO @hidDrarddge’ hrd “FErolWwIgadersK O D U O\
UHOLJLRXVY OHDGHUV RSSRVLQJ Had ROMdnamage” ah@“‘Ginde KaltiOeaders”

marriage. 0 “Hindu” and “early marriage”
0 “Hindu leaders” and “early marriage”
Two databases were used in searches for academic o0 “Hindu faith leaders” and “early marriage”

literature, namely Jstor and Ebscohost. Taking into
consideration the wide range of search terms, the x After controlling for all Girls Not Brides reports,

searches were: WKH ¢UVW KLWYV ZHUH UHYLHZH
X limited to literature produced after 2000 The literature was reviewed by the URDR team and
X structured to include only relevant databases  coded thematically, with three rounds of coding.

DQG ¢HOGV Coding was done using Atlas.ti.

X Boolean searches were done, using the following
search terms:

& ul] + @ Z WE u] E U (E] A] Jv(}E&u Y}vU d> U |/[E ,>U

§ epi 3¢ AE <} ]}o}PCU ¢} ] 0o A}EIU <0 A] <3u ] U E 9]P]}vlL
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Z 03Z ]V U Z 08Z %}0] CU (u]lv]ed ~ A}u v[e ¢Sp ] U p YIVU }viu] U A 0}%u vSU E
H]eU 0¢e] 0¢¢8u] U E]YeZ ¢8pu ] U ] Vv e3u] U VSZE}%}0}IPCU u E] v *Su ] Ul u E]
pleX
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Key informant interviews

GLVFXVVLQJ WKH ¢QGLQJV RI WKH U
SDUWQHUVY LQSXW 7KLV VHVVLRQ

vy JXLGHV ZHUH GHYHORSHG ED Vad 6 inel@@e\Rr&ndopbdne/ireohbevs. X U H

UHYLHZ 3RWHQWLDO .,,
the Girls Not Brides secretariat, as well as by the
URDR researchers. The interviews were conducted
via Skype, with 15 expert practitioners from various
world regions and experience with working with

SDUWLFLSDQWYVY ZHUH LGHQWL¢HG E\

There appearsto be limited monitoring and evaluation
being done of work conducted with religious leaders
on child marriage, that focus on the key drivers
of religious resistance to ending child marriage.

&KULVWLDQ OXVOLP DQG RU +L Q Gessthsllearnked RotvakHdaddidss/otReQissues

child marriage. Some of these expert practitioners
are also religious leaders and could therefore

UHAHFW RQ WKH LVVXH ZLWK D

positioning.

All interviews were recorded, transcribed, and coded
thematically using two rounds of coding with Atlas.ti.

A full list of the KIl participants, their organisations

and the countries they work in is included in
Appendix D.

1.2 Limitations
There are a number of limitations to this study.

JLUVW LW LV D VPDOO VWXG\
have been done with practitioners working in a wider

show some emerging expertise that urgently needs
WR EH DSSOLHG WR WKLV FRQWH[V
Yoanly oryatisations Lilieid rdoritotidg \Ahd@ raluation
tracks the number of activities implemented rather
than measuring the impact of interventions on shifting
attitudes and behaviours that reinforce discrimination
against women and girls. This study emphasises the
QHHG WR 00 WKLV JDS DQG LGHQ
religious leader resistance to ending child marriage,
and to measure longer term how interventions are
HIFHFWLYHO\ LPSDFWLQJ WKHVH DW!'

Few ofthe organisationsrepresented intheinterviews
have programming that focuses exclusively on
religious leaders and child marriage. However, as
the research has shown that this is a best practice

, GHDO@® \W K DW WX¥ KHZYWARXO®HG SU

+ WKLV LV QRW VHHQ DV D OLPLW|

DUUD\ RI FRXQWULHV ZLWK GL i H tfih@ytateiphBranming W HiscQsvedIRe: @ dhe

this work in the same country, and also with religious
leaders who are involved in their programming.

report.

(fRUWV ZHUH PDGH WR RYHUFR PTHer@/ lppdar® Lid Lbe/ DinitécR engEdement by

intentionally selecting participants from countries
from various world regions and who engage
ZLWK GLfHUHQW UHOLJLRQV

organisations were intentionally selected (e.g. faith-

organisations with the religious leaders of less formal
UHOLJLRXV QHWZRUNV DQG LQVW]

$ QaevidR to frequemiy beQatused lo® @igiouR leaders

from established religious institutions, e.g. the

EDVHG ZRPHQTV FRPPXQLW\ GHY®HHPFRB®PHRW RWHLQWR SULHVW RU

ensure more diversity. Furthermore, literature was
sourced that focused on even more countries.

Due to the limited timeframe of the study, only
English-speaking participants could be interviewed
and only English literature was reviewed. This
limitation was partly overcome by the Girls Not
Brides secretariat assisting in translating key
documents. Furthermore, a session at the Girls Not

denomination, e.g. the Catholic Church. However,
especially in Christianity, there has been an upsurge
of independent religious groups that do not belong
to any formal religious network or hierarchical
structure. Yet they often have big congregations and
HQRUPRXV LQAXHQFH LQ WKH FRPF
partially) overcome this limitation, a practitioner
WKDW HQJDJHV ZLWK WKLV VSHFL,
interviewed and grey literature from her organisation

Brides *OREDO OHHWLQJ LQ .XDOD /w&B &XéewedSUHVHQWHG

by one of the URDR researchers, was devoted to



Why and how are some
2 religious leaders resistant
to ending child marriage?

Any organisation considering engaging with
religious leaders resistant to ending child
marriage need to identify how resistance plays out

LQ WKHLU VSHFL:{F FRQWH[W LQ F

how to engage with it. This resistance can take

PDQ\ GLtHUHQW IRUPV LQ GLIHUHOQ
7KLV VHFWLRQ EULHA\ H[SORUHV|D

help organisations think through how resistance
manifests in their contexts.

See Appendix A for a Resistance Wheel tool to
help organisations to think through this six-fold

typology

2.1 The six ways that religious leaders are
resisting

First, some religious leaders are resisting through
vocal dissent or backlash  to the reform of laws to
end child marriage or remove legal loopholes. For
example, in Bangladesh certain religious leaders
have a history of protesting against progressive
national laws that ban child marriage (Huda 2018;

Resistance can also be silent or hidden . Some
religious leaders do this by, for example, not sharing

what they learnt at workshops with their followers, by
agreeing to come to meetings but then not turning

up, or through verbal assent in public followed by
VD\LQJ VRPHWKLQJ GLFHUHQW LQ S
followers. This can be around both child marriage

and its interrelated themes, e.g. female education

or gender equality.

5D¢ DQG &KRZGEXU\ 6LPLODU UHDFWLRQV DUH

seen in many other countries, including Trinidad

Some religious leaders resist through their

DQG 7TREDJR DQG ,QGRQHVLD -RVHcBds . They niaf toktibue to act in ways that

2017). Senior political leaders around the world have

directly perpetuate child marriage, by carrying out

DOVR FLWHG UHOLJLRQ DV D MXYV WMurgmél DrVdus@QaryRidrri@de Beréntome3 Jar @d

laws applicable to child marriage (Greene et al,

community in secret, especially when the laws of

,Q WKH 86% D VHQDWRU FR & tonhtrR QaReOiCllegélHSUReHe@en model this

a proposed 2015 Bill to ban child marriage with no
exceptions by saying it “would violate the cultures
and traditions of some communities in New Jersey
based on religious traditions” (Buncombe 2018:2).
These defensive reactions to social change form part
of a backlash to liberal law reforms, fuelled by rising
UHOLJLRXV IXQGDPHQWDOLVPYV
be made worse by a polarised and sensationalised
use of media that reinforces the idea that secular
law reforms and religious traditions are enemies.

practice by being married to girls themselves. For
example, in Zimbabwe, a number of independent
religious leaders have many child wives and endorse

both polygamy and marrying children (Progressio,

2016; Kadirire, 2016). Since, in many settings,
marriage is only considered valid if a religious
,RDPLDO FRPGHMIHY WKH FHUHPRQ\
ongoing connection between child marriage and
religious leaders.



Religious leaders also resist by scapegoating those

WKDW RSSRVH FKLOG PDUULDJH

resistant religious leaders form a powerful political
group, especially where there is an entanglement
EHWZHHQ VWDWH ODZ
religions there are fundamentalist movements that

“ FHUWDLQ FRQWH[WV
(Dn our community people don’t challenge the
religious leader, they are very much conscious

DQG UH O bBduRRyQu kno® afté&r i€, whit Kalpgeméd if they

don’tfollow the Godrules.... So, that can be afear

VHH UHVLVWDQW VWUXJJOH DV D thdtHH@ pddpR Xhey'@ ¥ Wit\afrgiB © Rhallenge

2018). Those that do not resist are then seen as

the religious leader because now maybe there

EODVSKHPRXV RU GHYLDQW LQ UHW D& pre@md/ RowWkasilv, IS tHd= hexFE life

religion. This was seen in research carried out by

if we are not just obeying what the rules are?

SistersinIslam SURMHFWY LQ ,QGRQHYV LBaldbQ &@addka@bBn,\28 Rpril 2018)

(Habsjah, 2017; Lai et al, 2018), and also has a
ORQJ KLVWRU\ LQ
creates negative consequences for the individuals
concerned, acts as a deterrent to others, and reduces
the credibility of those opposing child marriage.
8VH RI
excommunication, can be used against those seen
as blasphemous (Lai et al, 2018).

Religious leaders can uphold spiritual or ethical

resistance , as they are often authoritative guardians
of spiritual knowledge within communities. They can
use accepted sources of religious authority, e.g.
sacred texts, traditions, afterlife and spirit beliefs,
to endorse their position on child marriage and
its related issues and to present gendered social
concepts such as girl child maturity and paternal

%DQJODGHVK 5D¢ HW DO
,Q PDQ\ FRQWH[WV UHOLJLRXV OHI

J)

7KLV

resistance to other issues indirectly related
to child marriage . For example, in Bangladesh

VSHFL,F UHOLJLRXV WRRO0\WB$ & XIRK @& WKVIDZAD WHRQLJIJLRXV OHI

ending child marriage was actually because of

WKHLU UHVLVWDQFH WR JLUO FKLO

mobility. Child marriage then forms an indirect proxy
for religious resistance to other issues, such as
female education, sex before marriage, and child
rights. While resistance to these cluster issues often
have similar root causes, such as gender inequality,
the research showed that there is in fact not one
single root cause alone but an interlinked web of
reinforcing roots (which the next section will explore
in more detail).

JXDUGLDQVKLS DV XQFKDOOHQJHDEOH HWHUQDO WUXWKYV I

people challenge child marriage, they are then seen ~ The six modes of resistance above, while not

DV DWWDFNLQJ WKH ZKROH IDLWKHHEIX L ¢(WWLYHKHHREHHWUHD VXIRXWWHG W

tools can create fear and silence where people will UHOLJLRXVY OHDGHUV UHVLVW HfRU

not go against God, or risk losing their salvation, as ~ These modes can combine to form a multi-faceted

Habibur from Bangladesh notes: backlash at many levels, as this case study of Sisters
inlslam LQ ODOD\VLD LOOXVWUDWHV

Sistersinlslam 6,6 ZDV HVWDEOLVKHG DV D ZRPHQYV RUJDQLVDWL
RQ ,vVODPLF IDPLO\ ODZ DQG WKH HQDFWPHQW RI WKH '"RPHVW
HISDQGHG EXW UHPDLQV IRFXVHG RQ ,VODP DQG ZKDW LW VI

HQJDJH LQ WKH SXEOLF VSKHUH XVLQJ PHGLD SODWIRUPV WR
being violated, and using religious, health and international law to argue that such acts be recognised
as violations. They have seen a number of the types of resistance discussed above combined and used
against them: vocal, verbal resistance, scapegoating as religious deviants, use of conservative media,
and the use of spiritual authority in a fatwa, backed up by religious law courts.

7KHLU VWURQJ IHPLQLVW SXEOLF YRLFH KDV OHG WR D IDWZI
the organisations and individuals that subscribe to liberalism and religious liberalism are deviants.
6,6 LV VWLOO EDWWOLQJ WKH IDWZD LQ FRXUW B6KRXOG LW E
VRFLDO PHGLD VLWHYVY DQG JLYH XS DOO WKHLU SXEOLFDWLR
7KLY KDV LPSDFWHG WKH ZRUN RI 6,6 LQ D ODUJH zZzD\ 3:H KD
DV HfHFWLYHO\ DV ZH XVHG WR GR %HFDXVH \RX NQRZ pWK
VKRXOG QRW EH OLVWHQLQJ WR WKHPY" 5R]DQD O0DOD\VLD

WKH\ HQJDJH ZLWK UHOLJLRXV OHDGHUV IDLUO\ IXQGDPHQWD
EHHQ DEOH WR JR WR WKH PRVTXH EHFDXVH ZH GRQfW KDYH
turn up to a mosque, WKH\JUH OLNH \RX NQRZ p\RXJUH WKH GHYLO

2018). 5SHVHDUFK FDUULHG RXW RQ FKLOG PDUULDJH LQ 0ODOD\V
that there is a common misconception that child marriage in the country is primarily driven by poverty,
while their research suggests instead that a key driver remains patriarchy underpinned by religion.
7KLV KLIJKOLJKWYVY WKDW LQ WKH ODOD\VLDQ FRQWH[W DV LQ
may lie deeper, in issues of power, patriarchy and sexuality, shaped indirectly by religious beliefs.




While knowing how resistance is playing out is an
important step, it is not enough. The next section
delves deeper, looking at the roots of resistance by
exploring why religious leaders may be resisting.

2.2 The seven roots of religious resistance

Resistant religious leaders do not always oppose

seen by some religious leaders as challenging an
arena of life over which the religious has historically
held full authority. This can play out in varied forms
of resistance by religious leaders bent on retaining
WKHLU SRZHU LQFOXGLQJ UHVLVW
child marriage. They may, for example, dismiss state
claims that the age for marriage should be regulated
to protect children, and argue that the indicator for

HfRUWV WR HQG FKLOG PDUULD JH beiity rasldg for\iriarageUs-bddeally dridinéd by
VHFWLRQ LGHQWL:HV VHYHQ UR R®bd aRd canfd helilnpoXed by the/dtate/ D Q F H
'KHQ UHOLJLRXV OHDGHUV UHVLVW HiRUWV WR HQG FKLOG

PDUULDJH
to developing appropriate intervention methods and
counter-strategies, to deal appropriately with the

LGHQWLIN\LQJ WKH VSHIFLQF WHRRW LR XY GIND B Q W\ DV H

W K F
monopoly over marriage as a whole (including their
ongoing role in internally resolving questions about

UHOLJLRXV UHVLVWDQFH WKDW Kie\age bf Hh@ per€oHQm/dlved),Goth @ téfmdsHof

particular context.

These seven roots of religious resistance are also

depicted pictorially in Appendix A

2.2.1 Marriage as religious ritual

For many people across religious traditions, marriage
remains a socio-religious ritual, performed by a
spiritual leader and witnessed by the community.
While marriages are increasingly becoming state
and legally regulated, marriage remains a ritual in
which religion and religious leaders play a key role.

performing the ritual, but also in terms of determining
the meaning of it. For example, for some marriage
is the main religious rite of passage from childhood
WR DGXOWKRRG DQG PDUU\LQJ R
WKHUHIRUH D FUXFLDO VWHS LQ W
to no longer be treated as a child. They then contest
HItRUWV WR HQG FKLOG PDUULDJH C
ORVV RI LQAXHQFH DQG LQFRPH EX
want to keep the meaning-making power currently
held by religion and not hand it over it to external
secular powers. This moral-spiritual power to make
PDUULDJH pVDFUHGY JLYHV WKHP K
within communities: “(W)e celebrate and take
marriage that has the blessing of religious leader as
a consecrated marriage. Any marriage done outside

7KLV UHVXOWYV LQ D XQLTXH uJD wligidusl lddlers)fesSingQshas & ki We2H rharriage

religion, religious leaders and practices of marriage,
including child marriage. This link should not be
underestimated, as without religious leaders the
ceremony often cannot take place at all. While in
some places there are many religious leaders (so
a family can go elsewhere if one refuses), in other

GRQH LQ GLVREHGLHQFH WR *RG{V |

$SULO 6XFK LQAXHQFH RQ UF
can be used in positive ways to reinforce a religious
prohibition on child marriage but can also be used to
legitimate it.

VHWWLQJV SHRSOH FDQ RQO\ EH OPWUDHE EV DDUSRFLYUBFPHG LQ PD

priest, namely the one from their local village. See,
for example, how Vikalp Sasthan LQ ,QGLD
the role of Hindu priests: “The Priest role is very
important, because without that Priest that marriage
does not happen.... This (child marriage) is (also)
the monopoly of that Priest community.” (Usha,
India, 19 April 2018).

This important role of arranging and performing
PDUULDJHV IRUPV SDUW RI
visibility, value and identity within communities and
families. They acquire importance, power, status,

religious duty for all its followers and can mean that

H [r8ligibuls @e"ders are reluctant to put any barriers

LQ WKH zZD\ RI SHRSOH IXO¢{00LQJ
age or the law. Glorifying marriage spiritually,
whilst not in itself generally harmful, then becomes
D IRUP RI LQGLUHFW D"UPDWLRQ
ZLWK UHOLJLRXV OHDGHUV UHVLVYV
marriage because they genuinely do not want to
ULVN WKHLU IROORZHUVY VDOYDWL

PDQ\UKWIODUERXM RPHDEGRQYYVLD VKRZV

that all people should get married can make it
hard for religious leaders to resist performing child

EXW DOVR SUDFWLFDO EHQH¢/WV P\DXRKLDYHFR ©G-D URJUW DDIHWW D UXOH
E\ SHUIRUPLQJ PDUULDJHV 0DUURRER D VKRIXNOMEGRPDKBIOION GL FXOW
EHHQ VHHQ DV pWKHLU WXUIT Z Kte prectivh Krid that évarydneXsDdult §ét married at

authority and where their words and actions have
legal and social binding power. While increased
political and legal regulation has emerged in most
places in the modern era of nation states, this is

OHDVW RQFH"~ +DEVMDK Y ,Q
is interpreted as meaning that the earlier a marriage

takes place, the better, especially if it is seen as a
JLUOYV SULPDU\ GHVWLOQ\



2.2.2 Lack of awareness of both child marriage
consequences, and of laws prohibiting
child marriage

Religious leaders are frequently ill-informed on
basic health, gender and sexuality issues related to
child marriage (e.g. the dimensions of psychological
maturity for sex or the health complications that

2.2.3 Religious interpretations used to support
child marriage

All ancient religious traditions and sacred texts can
be interpreted in ways that endorse some social
practices now agreed to be problematic, e.g. slavery.
7KLV LV DOVR WUXH RI FKLOG PDUU
and Hinduism all have stories and sacred texts

FDQ RFFXU ZLWK WHHQDJH SUH Xi@aDhiawe\at timés béeX [nterpreted as religiously

Bartelink, 2017). Their lack of awareness combines
with the invisibility of some of the physical and social
consequences of child marriage which are often
hidden from public view, such as the raised risks of
domestic violence, withdrawal of the girl-bride from
formal education, increased poverty and increased
maternal morbidity. Some of these issues can
remain hidden within the household space, which

legitimising forms of child marriage. Examples given
by respondents as cited by the community included:
7KH 3URSKHW ORKDPPDG PDUULHG
ZDV ODU\ WKH PRWKHU RI -HVXV
child; and in the Brahmin caste, a belief that parents
may be given a place in paradise if they marry
WKHLU FKLOGUHQ Rt ZKLOH WKH\
religious principles are seen to have an indirect

LV RIWHQ FRQWUROOHG E\ LQ O DrEpactdhildRnuariage H-oKexantple, @dhcepts of

Religious leaders might thus perform child marriage
ceremonies, believing that it does no harm.

Second, some religious leaders may themselves
be unaware of the laws and policies within their
country with regard to child marriage itself and the
legal consequences for them of performing marriage
registrations. As a practitioner in Ethiopia noted:
“When it comes to religious leaders..., they really
GRQTW XQGHUVWDQG
We tend to think that because they are religious
leaders they know. (But that is not the case)” (Kidest,
Ethiopia, 20 April 2018). Furthermore, in countries
without formal birth registration, they may sometimes
simply not know that a potential marriage partner is
under-age.

This lack of awareness of child marriage conse-
qguences and the laws surrounding it is often easily
passed onto their religious followers. There are often
unspoken rules that it is unacceptable to challenge
the thinking of religious leaders. Followers are taught
to give unquestioning obedience, with religious
leaders often seen as representatives of the Divine.

PDOH JXDUGLDQVKLS DQG PDWXUL\
LGHDV WKDW ZRPHQ DUH pVDYHGT \
childbirth; and strands of Hinduism that believe that
a girl must not live in the house of her parents once
she enters puberty.

ODUULDJH LV VWURQJO\ XSKHOG ZL
WUDGLWLRQV DV SDUW RI
IDPLO\ ,W LV VHHQ LQ PDQ\ FRQW

7KH\ GR QY WitykoD Warenty toateQHeR OHflden ma before
ZKLFK PD\ C

WKH SDUHQWYV GLH =
parents are old or sick. Patterns of patriarchal and
parental authority are generally strong features of all
ancient texts and when these are taken literally as
unchanging ethical endorsements by God, strong
resistance to many forms of social change can be
seen. To merely dismiss these traditions and texts
is seen as disrespecting not only time-honoured
religious persons such as founders or saints within
a tradition, but also religious leaders themselves.
,Q PDQ\ UHOLJLRXV FRPPXQLWLHV
see their key identity and role as protecting this
absolute authority of the sacred texts and tradition,
and therefore can become defensive and resist any

This is why, for example, Sisters in Islam ¢ Q GV ka¥mpt that is seen by them as challenging this.

so important to employ a strategy that can enable
and better equip the wider public to independently
engage critically with religion and religious beliefs:

(W)hatwe do...isto... expand... the public debate
and the public voice. To speak about these things,
these issues, especially in relation to Islam... (B)
ecause anytime when anyone tries to talk about
UHOLJLRQ
D EDFNODVK WR VD\
shouldn’t talk about this’. So, the work that we do
is really to expand this public space for everyone,
regardless of, you know, your belief to talk about it.
(Rozana, Malaysia, 20 April 2018) , ,

\RX NQRZ WKHUH LV I
H\RXTUH QR

)

S*RGTV C



At the same time, while sacred texts from all three
religious traditions have been used to underpin
religious resistance to ending child marriage,
what is viewed as spiritually authoritative by a

As a result of this fear, religiously gendered themes
of stigma, shame and honour also emerge as
indirectly fuelling child marriage. Female virginity,
purity and reproduction are seen as a priority in many

VSHFL¢F UHOLJLRXV JURXS FDQ Yopwnuniggas,.oand Lreligious aoHrityacpdgsy archaic

such as sheiks, living prophets or bishops can
also be seen as absolute authorities, as can the
religious institution, its oral traditions or unwritten
VFULSWXUHYV

laws and gendered norms are often normalised as
unchallengeable. At the same time, religious leaders
often avoid discussing sex and sexuality, seeing it as

IRU H[DPSOH 9H G D VNIRRJORIIBIGIRM RaHOI0ES SRACES (S{ginhaus et al,

3HQWHFRVWDO DQG ,QGHSHQ G H Q318 RRIgIpys phogs greyns koth sgxuality and

the authority of the Holy Spirit and its anointing of
religious leaders. This can have an impact on child
PDUULDJH
who is to be married, regardless of age, is seen by
followers as one which must be obeyed, as research
in Zimbabwe has explored (Progressio, 2016). This
embodiment of total authority in the religious person
or institution makes religious resistance harder to
counter as there is no independent text which can
be disputed or reinterpreted (Kadirire, 2016).

2.2.4 Fear of premarital sex and preghancy

Across all three religions and in all regions studied,
religious leader resistance is frequently shaped
by a religiously-driven fear and condemnation of
premarital sex and pregnancy as well as, for some,
XVH RI FRQWUDFHSWLRQ DQG
et al, 2016, Lai et al, 2018). This leads to religious
leaders endorsing or allowing child marriage as the

YRU H[DP SOH 5 ddeamt dfL Q

gender can converge In religious communities to
underpin practices of child marriage as a prevention

YWYRWHIY RY WKLV H[DPSOH IURP
1

(Mhat’'s why in this age they will do the child
marriage because in religious things that is right
after menstrual cycle they should be married and
they will go their in-laws home, because if they
stay in their parent's home that is not good for
their parents. Because after the menstruation
F\FOH JLUOV
issue and she feel lots of things, so she will
be attracted to other opposite sex, and then
WKH\ KDYH DuUDLU DQG WKH\
(Usha, India, 19 April 2018). , ,

ODUULDJHV RU LQ PDQ\ SDUW

R Wariz@dr, UiMbnfiQ custoMyaryL GhiehsX \are often

seen as a legitimate solution (regardless of age) not
merely from the community, but because religious

IHHO DUHFWLRQ WEF

ZLO

V RI

HVROXWLRQYT WR WKLV VLWXDW L ReQders ®lsHHtakeDil0aBdut Lr€digitviK lew, FGo§ &hdR |

girls. While some religious leaders do recognise the
negative consequences of child marriage, these

the afterlife. Religious leaders are shaped by and
VKDSH D IHDU WKDW JLUOV FDQ

HOR

FRQVHTXHQFHYV DUH RIWHQ pMXVRRUHGHJBEHW¥DXWMM RO DWFKIHWR pVDQF

greater evils of premarital sex and pregnancy, as

earlier sin. When sex outside marriage is seen as

research from Ghana has emphasised (Oduro, HVLQY DQG IHPDOH SXULW\ LV UHO
6HH IRU H[DPSOH KRZ 0XWelgyed thenseewas pregenting sin (Taylor et al,
ODOD\VLD DSSURDFK WKH LVVXH 2015). Researchers interviewed from Brazil noted
that fear of religious leader reaction emerged as a
‘ ‘ strong pressure on families to make the marriage
Within the Muslim society we have very, very decision:
low tolerance of what do you call it sex before ‘ ‘
marriage, ja. You know the approach is that, Some families told us that actually “I didn’t want
if you know of two people that are engaged in to marry my girl but | felt fear about my religious
sexual relations you know this has got to be leaders reaction and my community’s religious
UHFWL¢{¢HG E\ PDUU\LQJ WKHP RUrda&iofand thén | un¥éfstafiM better for my girl
the understanding is that you know to minimise to take this marriage”...we have some interview
whatever sins have already been done so that is with religious leaders and then talk with us about
one. (Rozana, Malaysia, 20 April 2018) why it was so important for them these issues and
, , why girls need to be married and then it is about
the control of the girl's sexuality and the girl’s body.
(Viviana, Brazil, 3 May 2018)
"IvEZ +Ju A v }vd ESU o0 Ee }( 874 %}e3}o] ZUE Z » ,,
E o0 ZWE}%Z §+[U §} Z]PZo]PZ§[3Z 5 §ZC & - v §}
v}i]vs '} [ ,}JoC "% ]E]S v SZ 5 54 1E& A4 e Vo iYhye
SN sl e e 0w s e Odelagte ] R E e SR, 1 O
IvPou 18 G sher JAV (EU o & ollP hue| ZIVE E ECK S 4 @sv @X dz)- 1 € S - | (&)
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JHPDOH VH[XDOLW\ LV WUHDWHG t¥ HéxualG antl HepkbQuUdti\ heakh Rducatibn is

sexuality in most parts of the world and is typically
associated with gendered social norms and beliefs
around purity, family honour and respectability.
However, religious prohibitions around sex and
sexuality as a driver of child marriage for both boys
and girls needs more acknowledgement. When
social norms determine that expressing sexuality

contested by many religious leaders as encouraging
sex outside marriage, with religiously driven social
stigma and shame attached to sex outside marriage.
From early on girls in many contexts are groomed
by religion and culture to see becoming a wife as
their main destiny. Research in Brazil suggests that
some girls choose marriage to escape abuse in

RXWVLGH PDUULDJH LV uVLQIXO the Mirke, Uniyite BeBdiig trSopatl W B be@ \tycle

adopted by both parents and by boys and girls to

of violence with a partner, a cycle which religion

¢QG ZD\V WR H[SORUH WKHLU HiRdiettyoQnirib\ites[tiviza@s (WayloteDal, 2015). As

socially-sanctioned ways. Child marriage or informal

Promundo Brazil explained: “The husband, the older

FXVWRPDU\ XQLRQV FDQ WKHQ EH nieh $ib\F thd ® Dok BorpydigeX bifls RExguse

by both generations and can also be reinforced by
religious leaders.

2.2.5 Child marriage as patriarchal power

The previous section discussed the strong con-
nection often made between pre-marital sex, girls
and sin, and how this plays a key role in driving child
marriage and religious resistance to ending it. At the
heart of this connection is a complex entanglement
of religion and patriarchy (Lai et al, 2018). This
is a cross-cultural reality across many religions
(Greene et al, 2015) seen across its leadership,
institutions, sacred texts and traditions as well as
in its root metaphors and ethical precepts. Some
scholars suggest that religion can play an ongoing
role in sustaining discriminatory marriage practices
and the normalisation of violence against women:
“The relationships between religious traditions and
misogynistic ideals, which in turn sustain an often

it is always easier to control her as a partner”
ORKDUD 0D\

Religious attitudes on marriage, households, gender
and sexuality are deeply embedded within historic
SDWWHUQV RI SDWULDUFK\
area in life where patriarchal religion has a history of
ordaining men as holding legitimate authority over
households and owning the women and children
ZLWKLQ WKHVH KRXVHKROGYV

and parenthood in ancient texts are often framed
by a protection narrative, where fathers hold an
unchallenged role as the head of the family and
its natural protector and decision maker. This view
sees both women and children as property and less
important than men. Religious texts and traditions
are used to reinforce this, for example by promoting
the idea that women were created for men and as
the sexual property of a man (Anderson, 2005).
Without a critical unpacking of the original and

KRVWLOH HQYLURQPHQW IRU ZRP ld@renK itékt Bf-aH @lididbis t@atitibrgsHatd texts,
DFURVY DOO UHOLJLRXV WUD G L wigiBnQWI reinfbiod_pdtriarchal patterns and distort

These same patterns bleed down into the treatment
RI DGROHVFHQW JLUOV
awareness can unintentionally create a backlash
where girls are then married even younger, before
they have a chance to develop independence and
contest the primary roles of wife and mother that
they are expected to play.

7KH DGROHVFHQW JLUO
marriage, in all religions and locations. She is often
at double risk, situated at the intersections of gender-

IRUPV D

female sexuality, as was noted in Brazil:

7KH ULVE‘LQ ZRPHQfV ULJKWYV

(Mhe family and the church realise that the girl
starts her sexual life and it is a problem and then
when they realise that the girl can be pregnant or
when she is pregnant and then marriage is the
solution...the solution is the presence of the man
iMHar ife ahtt SoHr sheds d:rpéﬁll'raQt%he needs a
husband and if she starts her sexual life then she

needs a husband. It is about this idea that the

EDVHG DQG FKLOG YLROHQFH DQ Gm@rﬁé&ﬁe‘éblﬁ’tubr@a‘%d’YHeﬁr@ed ¢ bntrol their

Elliott, 2017). Religion often plays a role in this. For
example, in parts of Nigeria, religious teachings
shape the way she is regarded in communities, with
a restrictive set of duties reinforced by sacred texts
that prepare her for only marriage and housework
and seek to keep her virtuous and obedient

&KULVWLDQ $LG
suggest that one should not eat food in the house
of a girl who is menstruating, while in Zimbabwe,
unmarried persons cannot take part in many church
ULWXDOV 3URJUHVVLR

bodies. (Viviana, Brazil, 3 May 2018)

Child marriage can be seen as patriarchal power
in action: depicting girls in particular as economic
property; placing responsibility on fathers for

sexual practices as the terrain for wider family

obuuLD

(OADAV)

,Q 3DNLVWDQUMJ@L'—QLLRP(MUQJH_@@H\WV YLHZLQJ

KRQRXU DQG RU VKDPH DQG VWLJP

of female virginity and purity; and the reinforcement

$ G R & Hdhbididd Woled LaHPMmhinRtfofr Battdtns within



PDUULDJH DQG WKH KRXVHKROG par€ntin@pdnoiviant 16 Hoss this\pdindribOnay feel
religion and its beliefs, stories, laws and commands  unable to let go of this responsibility by allowing their

can beinterpreted in ways thatunderpinandreinforce ~ daughter to decide who to marry (Greene et al, 2015).

these inequitable gender norms as natural and God- SBDUHQWDO SRZHU DOVR DFWV LQ L«
ordained. However, the presence of both male and may refuse to allow a girl to stay at home once she

female allies forgenderjustice, fromwithinallreligious UHDFKHV SXEHUW\ DV LQ SDUWYV F
traditions, suggests that this linking of patriarchy and  that she leaves their home if she gets pregnant (as
UHOLJLRQ LV QRW LQHYLWDEOH /iHp&R ¥f[Brasit) Rakiaigé rxy g&em\ike the only

/H 5RX[ HW DO /H 5RX][ optlanDdjvéve he&p becoming homeless.
W FDQ EH FKDOOHQJHG DQG UHLQWHUSUHWHG IURP

ZLWKLQ WKH GLTtHUHQW UHOLJLR Rareits Wik seaklaR\@ry awd koldszsivdifom toval £

an important strategy to counter this particular root  religious leaders with regard to decisions about

of resistance. This has been seen (for example) in  their children. These religious leaders may also be
,QGRQHVLD ZKHUH IHPDOH WKHRQR AXHII WG KR CSIUDI KDWHF QHHGV D
based on a reinterpretation of religious texts, issued WKHLU LQAXHQFH DPRQJ WKH FRI
a fatwa against child marriage (Habsjar, 2017). RQ ZKRP WKH\ XVXDOO\ UHO\ ¢(QD

2.2.6 Child marriage as parental protection there can be reciprocal pressure: parents expecting
that religious leaders perform child marriage
,Q WKH OLJKW RI WKH VH[XDO W D EdRembhi€sQahd Saigibus. IBaddrK expeicingl Qar-
underpinned by religion and perpetuated by religious HQWV WR IX0;0 WKHLU SDUHQWDC
leaders, child marriage is frequently framed by many  their children well. Finally, the protection discourse
religious leaders as a form of protection (Greene et used by religious leaders appears to draw on ideas
DO +DEVMDK %HGHNH RI WWHKQUEHYWN. QWWHUHVWY RI FKLC
SUHYHQWLRQ VWUDWHJILHV WR P BatldYyelididusOcgndepts\&? KopaurEstigrRalaHd the
WKH\ KDYH WKH FKDQFH WR pJHW HDQW R/ KIDWR O EO HASYXHK ROQOROGHU J
A prevention narrative, when endorsed by religious KXVEDQG 3 6R LW LV D EHOLHI WR
OHDGHUV ZRUNV WR PLQLPLVH WlkétvhaBiedWheQ thely Bre still Wuté Rbag orH/gu
enabling child marriage to be seen as an acceptable  to let them sleep around, (or) who will marry them in
solution to fears of sinful behaviour (Le Roux et al,  the end?” (Hope, Zimbabwe, April 2018).
$V ORKDPPDG IURP /HEDQRQ SRLQWV RXW
SURWHFWLRQ LV XQGHUVWRRG GLOBHUHDMNWG\ FRWY JIDOVR EQGVEKR\SYHG E'
IDPLO\ FRQALFWV ,Q VXFK VHWWLQ

example) allows the adolescent girl to escape the
‘ ‘ limitations and restrictions that her parents place on
This marriage can be like a protection for KHU ,Q PDQ\ FXOWXUHV PDUULDJH
the girl and for the boy. For the girl it can be transition away from childhood and can be perceived
protection from the romance of people and by the girls themselves as a way of enhancing their
it can protect her from the community and freedom or escaping abuse at home. Within such
for the boy it can like kind of be protection a constrained reality, girls choose marriage. This
for him to do something haram (forbidden). highlights the need to explore in more depth the
(Mohammad, Lebanon, 30 April 2018) occurrence of self-initiated child marriages as a
, , form of asserting independence against parental
authority.

Parents feel a religious responsibility to protect their
children and provide for their future. Some religious
leaders facilitate child marriage in support of paternal
responsibility and ideas of settling down (Taylor et
al, 2017). However, when children are viewed as the
property of their parents, child marriage can turn into
an exercise of parental power over children. Thisidea
of children as property is reinforced by a hierarchical
understanding of the family which religions can often
legitimate (Anderson, 2005), as can be seen by the
ongoing debates around corporal punishment in the
home (Palm, 2018). With child marriage, religiously
informed concepts of maturity, male guardianship
and paternal responsibilities come into play and

,QVHFXUH VHWWLQJV VXFK DV FR
or refugee contexts, can increase parental anxiety
around the current and future safety of their children.

For example, Terre des Hommes in Lebanon notes
how refugee populations fear for the safety of their
young daughters in refugee camps, while partners
LQ ODOD\VLD KDYH QRWHG KRZ WK
(such as increased sexual violence) of living in urban
contexts are making parents more anxious about their
GDXJKWHUV ,Q VXFK VHWWLQJV SD

PDUULDJH DV D ZzD\ RI SURWHFWLQJ !
refugee camps in Lebanon this has been observed,
with religious leaders increasingly performing child
marriages (Bartelink et al, 2017).
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Areport addressing child marriage notes the complex 2QH UHOLJLRXV QDUUDWLYH LV RIW

intergenerational power play that can take place  inways that may align, deepen and politicise existing

between the generations, and suggests that marriage religious fractures within countries (Greene et al,

itself can be seen as an economic transaction that  2015). Social change is then presented as an attack

PD\ EHQH{;W GLTHUHQW IDPLO\ P HdnEdidibd as a whole, and social issues become
SUR[LHV IRU DQ pubDQWL UHOLJLRXYV

‘ ‘ control multiple issues (e.qg. fertility).
Parents were uncomfortable with the shifting
balance of power in which girls would establish Religious fundamentalism also politicises and
WKHLU RZQ VH[XDO UHODWLRQV KnishisesD fRligida Had Ha;, WeapanU wifh Wabith to
from any resulting transaction. Parents would challenge selected aspects of modernity, especially
stand to lose in such a transaction. Parents JHQGHU DQG VH[XDOLW\ W ODEH
justify these marriages in order to regulate young being about religion, when it is actually about
people’s sexuality and maintain their reputation. something else. Gender roles, sexuality patterns,
(Greene et al, 2015b: 15) access to contraception, female mobility, economic

, , empowerment and girl child education are then

attacked using religious arguments and language.
Parents are often directly impacted by the economic Religion is used to obscure the true power struggle,
implications of child marriage. Ritualised systems of  which may be about access to resources, control of
paying damages (for getting a girl pregnant outside ZRPHQYYVY ERGLHV RU SROLWLFDO
of marriage), bride price (found across Sub-Saharan a senior political senator in Nigeria who married a
Africa) and dowry (more common in South Asia) all 13-year-old girl in 2013, when challenged, accused
UHLQIRUFH JLUO FKLOGUHQ DV W KKl ¥ URSHUOH RIHYNVURQ WY IDQRIG U X Q
RU LQ ODZV ,Q WXUQ LW FDQ D Oddw @ik fakh (Gkekr@ @t #, 2Q16) L Withih this
JRU H[DPSOH LQ ,QGLD LW LV F K Hs&tSnd,Lchidd RnarageUakds on R Xt@Qrly symbolic
girls, for they require a smaller dowry. A parental duty ~ value, linked to notions of family honour, purity,
to ensure children marry well, often underpinned by  marriage decisions and gender and sexuality norms.
sacred texts, can shape desires to marry her early ,W LV SRVLWLRQHG DV UHLQIRUFLQ
(before she is overlooked for younger candidates) to ~ family respect and is co-opted into processes of
DQ ROGHU PDOH ¢QDQFLDO SURYiuciahentdlistd QHabsjah QOE Laf HeHA&D 2018).
as unworthy of economic investment (such as further (FRUWV WR HQG FKLOG PDUULDJH
schooling), as they will marry and leave that family  attack on all religious values and traditional ways of

unit to become part of another family. This reluctance  living, and religion and culture are then seen as the
to pay for school also leads to vulnerability to child unchanging enemies of secular modernity, rather
marriage. WKDQ DV AH[LEOH DOOLHV WKDW F

to work together.
2.2.7 Religious fundamentalism

The recent rise of religious fundamentalism around
the globe illustrates how religion can be used as —
a dominant identity indicator, behind which many
RWKHU LGHQWLWLHY PD\ KLGH PDP~
2017). Religious tradition is then seen as something Wi
¢[HG DQG XQFKDQJLQJ UDWKHU
contextual, and used to challenge or reject what is i3
VHHQ DV uPRGHUQY 7KLV FDQ EH DQ DSSHE
for communities experiencing rapid social change.

,Q ERWK 6XE 6DKDUDQ $IULFD |IDQG 6RXWK
reasserting traditions such as child marriage has
EHHQ WLHG WR ZLGHU LGHDV RI|GHFRORQLVD
perceived as western or as historically imposed

by colonial practice or laws, are being challenged -

and rejected. At the same time, there is a selective / -

reclaiming of traditional patterns of pre-colonial ,a-’/,f
- i

society. This can include returning to religious 7
patterns that are highly patriarchal (Lai et al, 2018). = [/
1.'. .'If
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Key steps when working
3 | with resistant religious
leaders

PRI R,

"1

rrespective of the types or drivers of resistance that

Doing detailed background research helps in various

PUH SUHVHQW ZLWKLQ D VSHFL¢{(ADPRQWHUW FENXNBEMDOIOL QONIHGHQW L I\L(

steps must take place when responding to religious
resistance to ending child marriage. This section

will potentially be more receptive to messaging on
ending child marriage, as well as those who will

LGHQWL¢{HV WKUHH VXFK RYHU DuénKdlpbe rivone HeSigtant.7 Kukhékhore, it can
VKRXOG EH WDNHQ UHJDUGOHVV RdsisY K khevdgebhmaeht of\@dpiophateltbdtsvand

then adopted by organisations. Note though, that
these are not necessarily chronological steps but
that they are interconnected.

3.1 Do background research

Before planning and implementing an intervention
focused on religious leaders, it is important to

VWUDWHJILHV IRU HQJDJLQJ ZLWK
leaders. Doing such background research can even

serve as a catalyst for some religious leaders to
become interested in the issue of child marriage.

This is what Norwegian Church Aid found when they
¢UVW GLG D VKRUW LQIRUPDWLRQ
a short survey, with a group of the highest level of
religious leaders at their existing annual meeting.

cUVW XQGHUVWDQG WKH UH O LJ Iire)X somhkriddiasicunforniatip® abdlKaisehsitive

communities. Such background research can vary
in how extensive it is but should lead to an
understanding not only of the community, but also of
the attitudes and beliefs of the religious leaders that
the intervention will be engaging with. This is what
Vikalp Sansthan does before starting any religious
leader-focused intervention in a community:

14
: HZLOO ¢UVW« WU\ WR NQRZ
Where the Priest is living and get our information
about his style, his age, his working styles, what
he is doing now, where he is living. All information,
knowledge we gather about him. And also gather
information about his [sic] what is he doing and
whatis his attitude. Thisis very important to know
what is his attitude, and what is the action about
the woman and girls and what is the situation of
his family girls and woman... So, that information,
all we gather, so that is where that information
help us to talk with him about easily because if he
counter anything then we have that information,
so we will also counter and then talk with him.
(Usha, India, 19 April 2018) , ,

issue, such as child marriage, with a shortanonymous
questionnaire surveying what religious leaders think
their churches should be doing about the issue. The
found that the combination of information and survey
helped religious leaders to realise the severity of the
LVVXH DV ZHOO DV WKHLU FKXUFKH

7 KHLU UHAHFWLRQ ZDV pZKHUH
D E RvKahé Dv@sO oNrQ fadZs) Wvkad Hiid we really
SUHDFK"f« 7 KH\ ZHUH FKDOOHQ
on, because all of them say that they serve
the holistic ministry, so it was really, they were
challenged, and we collected the data. We then
made, | mean, we made analysis and then the
leadership of that assembly... invited (us) to
present more on the details to the board. So,
then the leadership come to the result they want
to engage their scholars... to dig into the issue.
(Kidest, Ethiopia, 20 April 2018)
J)

Backgroundresearchis not only about understanding
the particular religious leaders that will be targeted.
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W FDQ DOVR EH DQ RSSRUW X QLW \WKR \XH) GHHUF\. W IDR)GY WWKK-R XIOGH BEH E D)
UHOLJLRXV VA\VWHP ZKLFK FDQ R tohtéxtrobriligibus @adeD neRistaheeW L R Q
for designing interventions. For example, if one
learns that the church denomination dictates that the 3.2 Intentional selection of religious leaders
most senior religious leaders makes all decisions
on religious dogma and practice, and that this is When identifying which types and which religious
followed by all of the other religious leaders, it clearly leaders to work with, it is important to consider why
shows that an intervention will have to target the one wishes to engage resistant religious leaders in
top leadership. This was found in Ethiopia (Bekere, particular and what it is that one hopes to achieve
2017). Likewise, detailed formative research was through doing so.
carried out around religion and its interface with the A critical threshold question is whether a particular
adolescent girl in a number of states within Nigeria organisation should be working directly with religious
(Christian Aid, 2016). leaders at all. This requires the organisation to look

at how itis, or will be, perceived by religious leaders.
This background research also needs to identify the 7KH GHFLVLRQ PXVW (UVW EH PD
VSHFL¢F IRUPV RI UHOLJLRXV U Hassuvhed DaDéther Sdgkihly Wit Wligiduléaders is
WKH URRWY RI WKLV UHVLVWD Q Rh¢ rightSappFrdaghFor@R &rxanisb@ow H G
examples of such background research can be seen
LQ UHFHQW UHVHDUFK UHSRUWYV SheR@AyaltGhd spuatibnd af kaligidus fubdamen-
HW DO DQG ,QGRQHVLD +DEVWDRLVP RUREKRQAUFW ZKHUH HQJDJI
ZLWK UHOLJLRXV OHDGHUV ¢ UVidddens id patticlldd May h@ be@dVikdble forlsome
how, what, which and why religious resistance is organisations. They may decide to only work with
KDSSHQLQJ ZLWKLQ VSHFL¢F FRQWVogidasive relifiai® leaters RiQto Waik lindirectly
UHSRUW LGHQWL{HG D VL[ IROG thbughRaherdfeligtdusUaatdrs YoVinEb @il equip
verbal, silent, action, scapegoating, spiritual and them to engage resistant leaders.
indirect resistance. Using this typology may help
HDFK RUJDQLVDWLRQ WR ¢UVW P D, DWIGHE A YWWWHLD WQ GRIRIE/DVD GG LP D W
KRZ UHOLJLRXV UHVLVWDQFH LV &© dteh QdsdR/ >cuvineécted DAsVdssELBEded Earlier,
context. religion is often used as a front for other agendas,

with religious fundamentalism on the rise in both
Second, digging down into a deeper understanding the Global North and South. This means that any
of the roots of this resistance is needed. Seven engagement with religious leaders need to make
overlapping drivers (or underlying roots) were careful, strategic choices in terms of how it responds
LGHQWL¢HG DV VKDSLQJ DWW LW Xt6 ti¥ allygn@nshetiéew poktidsvand irelig@n W iks
often fuel religious resistance. This can help make GHFLVLRQ ZLOO EH GLFHUHQW LQ (
sense of the logics of religious resistance, a critical irrespective of the context these are choices that
step for then developing tailored strategies. must be made strategically and purposefully”’.

X ODUULDJH DV UHOLJLRXV U LWFXrDeRample W] parR %{UNSHBEIE Nigeria, where

VR KDQGV R#%t’ UHOLJLRQ DQG LQWHU DQG LQWUD
x Lack of awareness of child marriage RIWHQ WKH VFDSHJRDW IRU YLROH
FRQVHTXHQFHV 3LW GRHYVQ T Wadexthhfchod@add@yd against dominant religious
does it?") views on child marriage can be seen as compromised
x Child marriage seen as explicitly ordained + ZKLFK FDQ KDYH LPSOLFDWLRQV I
E\ UHOLJLRQ 3*RG VD\V LW { Va &ehiily\ Where religion has become such a political
x Fear of premarital sex and pregnancy (“how issue, it can become an all-or-nothing, ‘if you are
do we prevent or resolve this shame?”) QRW IRU XV \RX DUH DJDLQVW XV
x Patriarchal power (“being wives and W FDQ WKHQ EH YHU\ GL"FXOW IR

PRWKHUV LV JLUOVYT GHVWLQ ledde&) tZiublicly oppose child marriage, even if he
x 3DUHQWDO 3URWHFWLRQ 3E HFdiwwted, thaDtlisSwkoRy, DdD Ben he® may be
\RX EHORQJ GRQYW EHORQJ Wdkcdived as distancing himself from his religion.
X Religious fundamentalism (“those trying

to end child marriage want to destroy our ¢ N $Z JOJ}PE %ZC (}E& o]vle 8} «}u E|-}puE
ligion” }( S 1 Z}o & u %%]|vP E}lpv & o]P]}v |v E
religion”) Zlo u EE] P (E}u Al3Z]v *% 1. }vi &35 -
16V ZE]eY v ] U TiioeX
Background research, which includes resistance D o %oCE}V}uv- E pu- AZ v E ( EE]VP|8} E
analysis, should guide the development of E I}CE]SQQ( O]P]}u- 0 I_L(O (E6 US%SXCEZO]I}D?};
VWUDWHJILHY 7KHUH LV QR uURQH |V (;]Falaocg,V\)tl }\D@O‘HGEPR(GJ E P1OGu-. d E-)
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'"HVSLWH WKHVH FKDOOHQJHV \pRfdtionstiateMBaNetink & BI\207), while arise

has been piloted with religious leaders on tackling in religious fundamentalism is often accompanied by

KDUPIXO JHQGHU QRUPV 0DUYV Kbréa€ing Htidmptd By religious leaders to overturn

O9RLFHV &KDQJH E OHJLVODWLRQ WKDW HQVXUH ZRPH
This highlights the importance of understanding

Politics can potentially impact engagement with  the political climate in which work with religious

UHOLJLRXVY OHDGHUV RQ FKLOG PIeadeérd b beihd don&Sant Heing nategidin\how it

For example, in unstable or fragile settings there is addressed.

is often a rise in child marriage, due to a parental

The Peace Foundation in Pakistan is not working with any religious leaders that are aligned with a
political party. Nor do they engage with religious political parties. They have decided to avoid such
D°"OLDWLRQV IRU LQ WKHLU H[SHULHQFH VXFK UHOLJLRXV OH
political agenda. Furthermore, in their experience such religious leaders are not good champions for

ending child marriage, for community members are unsure whether they are representing a political or
religious agenda. Sistersinlslam LQ ODOD\VLD RQ WKH RWKHU KDQG KDYH
ZLWK FHUWDLQ ,VODPLF SROLWLFDO SDUWLHV ,GHQWLI\LQJ
engage with the party leaders, most of whom are religious leaders that have received religious training.

The question has to be carefully engaged as to which X JRUPDO DQG RU LQIRUPDO UHO
religious leaders should be engaged with and why in x ODOH DQG RU IHPDOH UHOLJLR:
DJLYHQ FRQWH[W ,Q FHUWDLQ VHWW ISGXOWW G0 REHREWKRXVOLJILR
which religious leaders an intervention should X Religious leaders involved in politics, or
most critically engage with. For example, in Hindu avoid all politically-involved leaders?
communities the village priests are the ones who Xx 7RS PLG OHYHO DQG RU JUuDVV
usually determine the wedding date and they are also leaders?
the only ones who perform marriage ceremonies for X (QJIDIHPHQW ZLWK UHOLJLRXV
Hindu community members. Therefore, these local institutions?
level priests are an obvious intervention target. x Work directly with religious community

members?
However, it is often valuable not to only engage x Work with individual religious leaders, or
ZLWK WKH PREYLRXVY UHOLJLRXV O HWbitG tHdr®ligiouR idstitdfidnh RSaOnHole?
informal religious leaders, such as women or youth X ,QWHUIDLWK RU ZLWK D VLQJO}

JURXS OHDGHUV RIWHQ KDYH H[W K QVdidrddindlu@d\rkligiQuE fdnda@entalists?

WKH FRPPXQLW\ W LV LPSRUWDQWxXxWHRH® DNH XWK B HDGHVUJIM- RODO O W

context into account and, based on it, identify the

religious leaders that should be engaged. Part of this process is also considering how
HQJDJHPHQW ZLOO UHAHFW EDFN |

There are a number of questions that can be asked For example, in some settings engaging with

to help understand which religious leaders might  certain religious leaders could be interpreted by

be more strategic to engage with. For example, the  the community as support for a particular political

decisions made will need to take into consideration: VWDQFH W PLIJKW WKHQ EH ZLVHU
religious leaders through a proxy.

X Who has the greatest reach within the

community? One should keep in mind that engagement with
X Who has the greatest trust? women religious leaders will in most cases have
X Who is a potential blocker that can prevent to be intentional. Within the majority of existing
intervention? religious structures, men are the ones in charge.

X KR KDV WKH PRUH SURJUH YV VanyHeng&®)iBd with \eél existing, formal religious
YLHZV DQG FRXOG LQAXHQ FHhierd/dhyd Wb¥ten unintentionally reinforces the
patriarchal bias within many religious communities.

MSHOLJLRXV OHDGHUY LV QRW D TherePoRrJ H @ RwVised-  intédtRiaNy seek out
and it is necessary to explore the pros and cons of  engagement with women leaders. Not only does this
engaging with several types of leaders. For example: upset the patriarchal system (which is a major driver
of child marriage), but women leaders also tend to
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have unique and extensive access to women in the
community. The Apostolic Women Empowerment
Trust is prioritising such engagement with female
religious leaders and women that are part of the faith
community, to the extent that it is a way of working in
a religious community even when a religious leader
continues to support child marriage:

So, as our work, we have been engaging with
the women because we believe that woman are
the ones that spend most of the time with the girl
child and the children in general. The women are
the ones that make up the biggest population in
the Apostolic community, we engage with those
women... So, now even if the Holy Spirit tells, if a
prophet says the Holy Spirit has said this child has
togoandget married, amotherwhois empowered
will stand up to say, my child is not going.
(Hope, Zimbabwe, 20 April 2018) , ,

With female religious leaders often less visible, one
has to be intentional in identifying and engaging with
them. At the same time, it is important to realise that
some women leaders can be the ones upholding

bottom-up approach to mobilise other faith actors in

larger numbers to challenge religious leaders from

within (seen in Zimbabwe with AWET ,GHQWLI\L
common ground on which to build is critical for
working-with and not against religious leaders.

3.3 Monitor and evaluate the outcomes of
strategies

The research found limited rigorous monitoring and
HYDOXDWLRQ O ( DURXQG FKLOG F
RQ WKH VSHFL¢{¢F LOWHUDFWLRQV EI
and child marriage. Few organisations, particularly
those based in the community who undertake much
of the work with religious leaders, have robust ways
to measure how their programmes have impacted
the key drivers of religious resistance to ending child
PDUULDJH 7TKHUH LV DQ XUJHQW (
GRFXPHQW ZKDW LV ZRUNLQJ QRW
beyond merely measuring short-term activities and
immediate outputs (e.g. humbers trained or post-
ZRUNVKRS HYDOXDWLRQV ORQLWF
should also look at sustainable impact, long-term
outcomes and the need to build a broad evidence
base across multiple faith communities. Formative
UHVHDUFK LV DOVR D SUHUHTXLVL

FKLOG PDUULDJH SUDFWLFHV £ Viutlfaw dméll GaRadel oxghriRsatons [mave the

vilifying all male religious leaders and championing
all female religious leaders.

,Q UHAHFWLQJ RQ UHOLJLRXV

receptive to messaging on ending child marriage, a
number of practitioners emphasised the importance
of engaging with younger religious leaders. Both
religious leaders who are youth, but also religious
leaders who work with youth, are important to
engage with. Across all three religions, the younger
SDVWRUYV
more open to ending child marriage and to engaging

capacity or funds to be able to undertake this without
support.

O MVDIIB ehdavmakrisge \Wodftamhidg IS IdtH @latively

recent and includes many small-scale projects

that are often not evaluated, there has been a rise

LQ LOWHUHVW RYHU WKH ODVW ¢°

systematically at documenting the evidence for

what works around child marriage overall (Jones,
JUHFFHUR KLWLQJ .DULP

LPDPV DQG SULHVWV DAKH \LIG HKDN IH;, LG HQWEBWHGJ VRPH SU

for example the establishment of local monitoring

LQ HIRUWV WR HQG FKLOG P DU Uand Jollow?7 lpHrehbhism¥ Hor @ligh®s leaders

be more connected with and understanding of the
modern, global world and the challenges that youth
are facing. Religious leaders who have had more

in particular (Bedake, 2016). Some interventions
are exploring innovative and participatory ways to
understand and measure longitudinal attitudinal and

HIWHQVLYH HGXFDWLRQ * DOWK R ¥atil hovnd shage AhdDit® ZohdreteRidpHdations

whether this is religious education or education in
JHQHUDO #
messaging on ending child marriage.

DUH DOVR VHHQ DV EHLQJ RVUGBGIDVMKE S RYUNLIWHH R

.DULP HW DO 1
6WHIDC
2017). Some emerging lessons can be suggested
that could apply to interventions with resistant

IRU SUDFWLFH

,Q GHFLGLQJ KRZ WR WDUJHW U HreligidusRedderO HDGHUY YDULRXV

VWUDWHILHVY FDQ EH XVHG DW GL¥fHUHQW OHYHOV RI

religious hierarchy. Some organisations choose one-

WKH
e Link M&E to root cause analysis.

RQ RQH HQJDJHPHQW ¢(UVW ZLWK DQ LQGLYLGXDO UHOLJLRXV

OHDGHU VHHQ
others take an institutional top-down approach from
the start (seen in Ethiopia with Norwegian Church

Mialp GBénistbany, Lyilk

Appropriate methodologies for and indicators of
change must be developed by the implementing
organisation, based on an initial root cause

Ad 7KHVH WKHQ UHTXLUH D GL%IXVLR&AYsBOINE WHhBRbIEsD ¢ Di€velopment of

it down or out. At times it can also work to take a

approaches that tackle the core religious drivers



XQGHUSLQQLQJ FKLOG PDUULDJ Hildiing Gnovative Wy Hdr thef to contribute

resistance to ending it. This allows for the to better understanding of how change happens
monitoring and evaluation of underlying issues, OLOZDUG 1HOVRQ DQG WL
such as fear of sexuality seen to contribute to alternative behavioural outcomes. For example,
religious resistance to ending child marriage. Norwegian Church Aid in Ethiopia highlight the
For example, World VisionfV &KDQQHOV R impoBatce of accountability by putting in place
programming uses a “root cause analysis” in internal church mechanisms of monitoring the
relation to their work engaging religious leaders teaching and behaviours of religious leaders
RQ LVVXHV VXFK DV JHQGHU +,9 oD ¢hiBl $ahtageD Wite disciplinary actions for
child health. They have realised the need to WKRVH R"FLDWLQJ DW VXFK PDU
JcUVW EH VSHFL¢F LQ LGHQWLI\Lap@redfstior mecHaDikrhkl fér faitik [2atlers who
are problematic at baseline level, to then inform become role models for change in this area.
what actions are desired and what indicators will This use of internal religious systems builds
be measured, if their programming is to catalyse ownership and enables learning across multiple
religious leaders into positive action that can be levels of religious leadership, as well as fostering
PHDVXUHG &R+ 3URMHFW ORGHO VXVWDKODEWOH UHSOLFDELOLW\ ¢
Development Programme Approach (DPA) tools checked by independent assessment too.
to identify and address underlying world views,
including spiritual and cultural components, * Integrate child marriage M&E indicators
and provide information that can promote child into broader programming of faith-based
ZHOOEHLQJ 7KLV UHSRUW IKbalivesGHQWL ¢ HG
some typical worldviews about sex, parenting
and gender that indirectly underpin child marriage ORQLWRULQJ DQG HYDOXDWLQJ
which could form the basis for the development DV D VHSDUDWH pVLORYT LVVXH 1
of indicators to be measured on these areas. especially when integrated programming is
UHFRPPHQGHG W QHHGV WR EU
» See religious leaders as potential assets broader programming and into existing modes
and a critical part of mapping and evaluating RI DVVHVVPHQW )JUHFFHUR K
pathways for change. Child marriage is a complex cluster term

ZLWK PDQ\ GLPHQVLRQV ,WV GL
ORQLWRULQJ DQG HYDOXDWLRQ DriuRipeQti@ni2s (haaltld, Baxil [phdtdddion, birth

practice, such as child marriage, can reinforce registration) and domains (individual, family,

a model that focuses only on the negative, community), and it is shaped by macro contexts
pushing religious leaders into resistance by Rl IuUDJLOLW\ W LV D KLGGHQ
positioning them as a liability. This can lead hard to gather direct information meaningfully.

to hiding of the practice which makes already ,GHQWLI\LQJ SRVLWLYH SUR[\ LQ

PDUULHG JLUOV PRUH KLGGHQ DWEFKYROOQHWMEOHQ WFKRRO DJH
LV LPSRUWDQW WR ¢(QG ULJRURMXNayZha\¥d WMoRe PeHabl® XNy to measure

positive incremental changes in the social sustained shifts around attitudes towards child
norms underpinning practices of child marriage marriage as was seen in Nigeria (Christian Aid,
&LVODJKL +HLVH 6WHIDQLN D +Z@RUHDVLQJO\ RUJDQLVDW
$Q DSSURDFK WR 0 ( ZKLFK Va&dddiallhbr@d ddpRack if its core drivers are
leaders as potential assets enables them to WR EH DGGUHVVHG ,GHQWLI\LC
suggest, play and document their participatory can measure change in the roots of religious
role in building a rising wave of change, shaped support for child marriage may be important. For
around a shared positive vision of adolescent example, some respondents pointed out that
JLUO ARXULVKLQJ &KULVWLDQ $LRBHDVXUQLDUMVKHD®LY LHRKY OHDGHUYV
DO W UHTXLUHV LGHQWLI\LGRBBXVDDBUFBEWWAHIWY DURXQG P
for the various desired changes, including was an indicator of a shift in one root driver
measuring the take up of alternative pathways, WKDW ZDV LQAXHQWLDGCARBSWKH
and measuring indicators such as the number SNAP framework also uses vignettes to assess
of girls remaining in school. This is an important social norm shifts using questions such as ‘what
area for further development around religious negative social sanctions are anticipated if
OHDGHUV DQG WKHLU GRPDLQV VRPHRQAXMHYHLDMWWMY IURP WKH Q
individual, community and institutional levels, to Hwang, 2017: 12).

monitor and evaluate their positive contribution.
W UHTXLUHV D FRPPLWPHQW WR HQJDJLQJ UHOLJLRXYV
leaders in the pre-programme design work,
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* Involve religious leaders, as well as other Point research in Bangladesh and Nepal. CARE
key actors in participatory methodologies. FORVHO\ ZRUNHG ZLWK ORFDO VWD:
mobilisers and used a range of participatory methods
Using structured participatory methods can help ZLWK LQIRUPDQWY WR FROOHFW G
measure how interventions may be impacting locations (Karim et al, 2016). This emphasises a
UHOLJLRXVY OHDGHUVY DWWLWXG HYMDI@® RaitiKipaiotyRapprdach ihydving bays
child marriage. The “outcome harvesting™ method for DQG JLUOV WKHPVHOYHYV LQ GHYHC
example, consists in looking at an “outcome” - most  for child marriage.
RIWHQ D FKDQJH LQ D UDQJH RI RU VSHFL¢{¢F EHKDYLRXUV
+ DQG LQYROYLQJ WKRVH ZKR LQAXHM QEEUG \AakndyViréhK ME&EJeedd/ Back into
work backwards and identify what contributed to it programme strategies.
ODUVKDOO HW DO )+, HW DO
Voices4ChangeinNigeria LGHQWLI\ WKLYV DVOBQWHYRBWQYIB QG HYDOXDWLRQ SUF
way of gathering a better understanding of the social ~ tools for programme learning and local accountability
norm changes taking place with religious leaders  to be meaningful and not be merely tailored to
DQG RWKHU NH\ LQAXHQFHUV 7K bauside 8@or Brdiitiks. AVewdenoehbXestill needs
to measure changes around a complex practice  development around what works to address the
OLNH FKLOG PDUULDJH ZKLFK LV res@tncel @ sohe refigiowsReaBddsQa ending child
IDFWRUV ,QGHHG WKLV PHWKRG BRHYLDRW ROQIGIGIEBDX*W RQWR WKH
measuring changes originally intended by project  processes can help reinforce the evidence base
DFWLYLWLHV W DOORZV LW WR biRr&idutnetiSg DnQaGt dd SirdtBgieS Rrivl Nlldving
potential unintended and even negative changes an adaption of programmes in real time. Understanding
intervention might have contributed to. Participatory =~ what does not work is also important and lessons
approaches can also help with formative research ~ from failures need honest documentation and not
DQG FRXOG EH XVHG WR VXSSRUWXD/QWD GHQNOR N BWERQHGWAH[LEOH
potential forms of religious resistance to ending is continually rethought and open to unexpected
child marriage. Participatory mappings are indeed outcomes is required, owned by grassroots
a useful way to build a baseline against which organisations and not merely imposed from above
progress can be measured. One example of the  or outside. Ensuring that religious leaders are both
QHHG WR (UVW XQGHUVWDQG WKH ¥RQ WHGWDXDCE DAFAFRWKHOMW REOH ITURF
child marriage before designing an intervention RI WKLV 0LOZDUG 1IHOVRQ
and how to measure its impact is CARE’s Tipping

Voices4Change in Nigeria has pioneered new approaches to tackle the social norms underpinning
JHQGHU LQHTXDOLW\ GUDZLQJ IURP OHVVRQV LQ RWKHU VHFWR
HYLGHQFH EDVH DURXQG WDFNO L Qas dr-e@ihésls Bn@nyeagiRd-rBliGioqs Rebders
as part of a wider community approach and it carried out detailed baseline research to better understand
the religious context and religious attitudes in relation to both the adolescent girl and to masculinity. This
SURYLGHG VSHFL¢F LQIRUPDWLRQ DV WR WKH XQLTXH UROH W
issues. These pre-training mapping exercises also located and characterised faith-based organisations
DQG WKHLU DUHDV RI LQWHUYHQWLRQ LQ VRFLDO LVVXHV LQ
LQ HDFK VWDWH WKH\ LGHQWL¢{HG UHOLJLRXYVY DQG WUDGLWLR
their respective communities, with a record of advocating for positive social change and known to have
D VWURQJ LQAXHQFH RQ WKHLU IROORZHUV * UHJDUGOHVV RI
GHWHUPLQHG EHIRUH PHHWLQJ WKHP IRU WKH ¢UVW WLPH 7K
IRU RQJRLQJ O ( LV VHHQ DV WKH VWDUWLQJ SRLQW ,W EHFR
ownership from the start, seen as critical for long-term sustainability.

7KHLU GRFXPHQWHG SLORW SURFHVV RfHUV LQVLJKWYV RQ 3KRZ
2016Db) that could inform other interventions. A key change observed was that religious leaders trained
ZHUH 3PRUH JHQGHU DZDUH DQG ZHUH WDNLQJ DFWLRQ LQ WK
2016;31). Data was obtained from both those experiencing the change and those observing the changes
IURP RXWVLGH 7KHLU IRFXV RQ WUDQVIRUPLQJ VRFLDO QRUPYV
LQ VKLIWLQJ KDUPIXO JHQGHU QRUPV LQFOXGLQJ ZRUNLQJ ZL
produced documents on formative research with religious leaders, using religious texts in relation to
JHQGHU QRUPV DQG 0 ( 9RLFHV &KDQJH D E +RZHYHU
intervention.

° &IE E Eu Y $Z]- §Z RCU
A }, 1% ul C Z]]V (éE }u t] g Y} 3 |\'/ Cé d U UA g} } }E }0 }(ém Far toolkits that offer some guidance on meaningful
ZO%WIIIps Yu Z EA «YVPXv §lA o }u | indicators with religious leaders, see Appendix B
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CHURCH

Strategies for

4 working with
religious leaders
on child marriage

SHFL¢F IRUPV DQG URRWYV RI HQXMIVOHD QFHN SEHIRWQRW UHAHFWHG |
always require the same strategies for resolving is non-judgemental. Working with religious leaders
WKHP ,Q RWKHU ZRUGV WxKtHdoH Etequi@Roné Lid’ IseCobenutb llistening and trying to
yT UHFLSH WKDW FDQ EH IROOR Z Hdri@lerstan® @heir Roerdi2ive¥ DavdL RQivations.
Contextual factors play such a central role that each BHOLJLRXV OHDGHUV EHFRPH PRUH
organisation has to carefully study its context in  to end child marriage if they feel blamed and
order to determine the strategies it should employ. VKDPHG + DQG WKH\ ZLOO UHPDLQ
'LFHUHQW VWUDWHJILHV KDYH E Héd¢l@hexardd@igds \anGdomidetdried We Apostolic
organisations, but some common ones are outlined Women Empowerment Trust in Zimbabwe sees

in this section. non-judgement as crucial in their work with religious
leaders:

Keeping in mind the particular forms of religious

resistance that practitioners are experiencing, as ‘ ‘

well as the root drivers of such religious resistance | think the most important thing is whenever

discussed in Section 2, a core insight emerging you approach someone, ...do not go to them

from this research is that developing appropriate and act as if you are accusing them of doing

DQG HfHFWLYH VWUDWHJILHV ZLWdm@himy Wb F LYes tReR QoA Hfpbrtant
UHTXLUHV ¢UVW SD\LQJ FORVH D WWirg @GWOLARED, W RndaGeZwith G@nedHe\ you
VRPH UHOLJLRXV OHDGHUV DUH U Bitvdowiw yoQ Jalk, Woulhkia? Enkif) aideDad the
RUJDQLVDWLRQYTV UHVSRQVLELOLWOWR RENHew Kby BrR Co@iHd-Mirh,RI@ V

between types, roots, strategies and practical reasons why they do certain things and hear

tips, LQ WKHLU VSHHMowévelr Bn@&VardW |IURP WKHP RI ZKDW EHQH ;W DUH

certain strategies that emerged across many of the then maybe just discuss the advantages and

practitioners interviewed for organisations who to disadvantages of what it is that they are doing.

ZRUN ZLWK UHOLJLRXV OHDGHUYV RIppE KinDabwP, DWAPIIRAH) + DQG

these are discussed below. , ,

4.1 Recognise and respect religious leader Respecting religious leaders includes seeing
agency them not (only) as targets of interventions, but

as co-creators of the interventions. Thus, one
7KH QDWXUH RI DQ RUJDQLYVDW L 8hQudvendlel BliyldisHeadErs 2d Wolkd a role in
UHOLJLRXV OHDGHUV LV RIWHQ p2nnihg hél coitdnRa@d Rructir® & inteWentions
perceives and values religious leaders. There has  engaging religious leaders and targeting religious
to be genuine respect for religious leaders, their ~ communities. Their input and contribution should
religion and their position within their communities, be included every step of the way: in identifying
IRU LW LV FUXFLDO WR WKH LPS DtheVcdn@ @it issUESNhaY shQuitt\Vog &Ritird3<@d,
intervention, irrespective of its aims. This includes in designing interventions, and evaluating its
having at least a basic understanding of the tenets LPSDFW )RU UHOLJLRXV OHDGHUYV
of their religion(s), as well as sensitivity to how their ~ to end child marriage, they must themselves be
UHOLJLRXV EHOLHIV FDQ LQAXH Qpart oflidlartiindd il HinaiagR hs\al Kreldleth and
lives. in identifying its solutions. Religious leaders, like
PRVW SHRSOH EHFRPH UHVLVWDQV
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external agenda is merely being imposed on them. What both academic and grey literature, as well as
As key gatekeepers into communities and around interviews with practitioners, have emphasised, is
most marriage rituals, programme content need to WKH QHHG WR DOORZ WLPH IRU
be discussed with religious leaders to ensure that  work with religious leaders on a sensitive issue such
the steps of engagement with religious leaders and  as child marriage, there needs to be trust between
with the community is appropriate and at the right  religious leaders and the organisation working to end
pace. Terre des Hommes in Lebanon prioritises  child marriage. Working with religious leaders on

W U X

such engagement with religious leaders: child marriage is necessarily a long-term endeavour,
because trust takes time to develop. This trust can
“ EH GHYHORSHG WKURXJK ¢UVW LPS
(W)e need to engage them at the beginning and controversial) programming within the community,
they need to see they can raise what they want. or through the implementation of child marriage
We can highlight where we need to focus but use programming over a protracted period of time. For
constructive and acceptable words that make example, the process of engaging religious leaders
them feel that we didn’t impose. It's according theologically in Ethiopia by the Interfaith Council
to the needs of the community. And second, we took up to two years for each group they worked
need to sit with them and actually learn which with. Rushing this process can lead to a backlash
is more relevant to them. Because they work + LQ RQH LQVWDQFH ZKHUH WKH JR
voluntary with us and they are not employee, and it be implemented faster, religious leaders resisted
so they are from the community and we need the process and it encountered serious set backs as
to do an action of plan and we need to do for a result.

them capacity building according to their need.
(Fatmeh, Lebanon, 30 April 2018) , ,

Vikalp Sansthan LQ ,QGLD LQ WKHLU HQJDJHPHQW ZLWK UHOLJLRX
WLPH DQG HfRUW )LUVW WKH\ KDYH D VHULHV RI LQGLYLGXDG(
a lengthy period of time, where general community issues are discussed. Child marriage is introduced
E\ WDONLQJ DERXW VSHFL¢{¢F SHRSOH DQG HYHQWY LQ WKH FRI
DQG GLHG WZR \HDUV ODWHU ZKLOH JLYLQJ ELUWK WKHQ E\

discussing it with him. Only when the religious leader shows a measure of receptiveness to talking
about child marriage and the attempts to end it, would he be invited to a small group meeting with
other religious leaders. Once again, only after a number of small group meetings and after showing
responsiveness, will he be invited to a public event. Vikalp Sansthan has no set timeline attached to
this process, and is guided in the process by the religious leader himself.

, W KDV EHHQ HPSKDVLVHG UHSHD@WHIXHQFKIVW CRQIBO UHDOLWLH

cannot approach religious leaders by simply telling multiple identities of religious leaders (for example as

them that they are wrong and child marriage must IDWKHUVY WKH EHVW LQWHUHVWYV |

HQG 5DWKHU DQ HifHFWLYH HQ \Ed\refdtRrprét&tion. of s&credJtBXitsVils€@l o justify
awareness about the consequences of child the practice, and the brainstorming of ideas for
marriage and discussing both its pros and cons with possible alternative practices.

WKHP OXFK RI WKH VXSSRUW IRU FKLOG PDUULDJH LV VWLOO
GXH WR SHUFHSWLRQV DERXW W K Agdint @ Hs¢, Wiportant WKtakeS th® EaMtext Hnto
and inadequate sexual and reproductive health account. Some of these topics might be sensitive
and rights knowledge. However, on its own this is  and controversial in some settings, but acceptable in
not enough. A dual approach that combines this  others. The goal is to facilitate discussion and over
information on child marriage consequences with ~ time change perceptions and practices. One way
a theological approach linked to religious principles  to achieve this is to not focus on what should be
DQG VFULSWXUHV H[SORUHG LQ ¥tbppatl,bRt@n possilbidafeviiativesH Q W O \
HPHUJHVY DV WKH PRVW HIHFWLYH RQ D UDQJH RI KDUPIXO
SUDFWLFHV J/H 5RX[ %DUWRHOLQ Nsis clear from some of these discussion topics, one
Drawing on what has been done by various  way of getting religious leadersto buy into the agenda
practitioners, there are a number of topics around of ending child marriage, is by helping them connect
child marriage with which to engage with religious  with their other identity markers. A religious leader
leaders and facilitate discussion. These include is never only a religious leader. He can have many
health consequences, child rights and social other identities too: a father, a patriot, a teacher, a
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1

SROLWLFLDQ HWF ,Q VRPH FDVHV (NfoR Q Qdidemiat® on ZheWikadRe@ HoRts or

these other identities can be a way of helping him to the contradiction but to concentrate on the agree
understand why ending child marriage is important. points. And to be clear and to involve them and
For example, talking with a religious leader who is to have the participation from the point of child
also a doting father of two young daughters, about protection. Because according to them they
what he wants for his daughters and how he would are part of community protection and children
feel if they had to get married at 12, is one way of they are part of this community. (Mohammad,
having him realise the severity of the practice. Lebanon, 30 April 2018)

+RZHYHU QRW DOO GLfHUHQFHV LQ RSLQLRQ FDQ EH ,,

resolved this way. There will be times where there ~ Those organisations that do dialogues and training

DUH IDLUO\ IXQGDPHQWDO GL I ndka@psHNth religiold SdaQersRalso emphasise

Practitioners advise that such situations should be  the importance of taking enough time for these

handled by focusing on commonalities, rather than ~ workshops. For example, Malawi Interfaith Action

GLFHUHQFHV 2QH ZD\ LV WR LGHQW & b\day trathindy, RoQab id IS&€n€yBl do a 5-10 day

such as child protection or girl child education, which  training; the Global Peace Foundation in Nigeria

all parties are willing to rally behind. While they may  train for three days; while the Peace Foundation

GLFfHU RQ ZK\ WKH\ VXSSRUW L Win Eakstan Zaké & HdaywsKEF \coBrBe\ engagement

GLfHU RQ WKHLU H[DFW VWDQFH RQWKKUGO® IRDBXVDOHD H@HKHVYHDQQRYV

is nevertheless a common agenda that can enable  workshops but should be part of an on-going, multi-

much positive change in the community: year process of discussion, mentoring and support.
7KLY LQYROYHV ¢QGLQJ DXWKHQWL
to connect human rights and religious principles
through values alignment.

Tostan ZRUNV SUHGRPLQDQWO\ LQ OXVOLP PDMRULW\ FRXQWULH

KDYH DOzZzD\V SULRULWLVHG HQJDJHPHQW ZLWK UHOLJLRXV OHE
$W WKH VWDUW Rl WKHLU ZRUN LQ D QHZ FRPPXQLW\ + ZKLFK

WKH IDFLOLWDWRUV WR OLYH LQ WKH FRPPXQLW\ + RQH RI WK
and religious leader and go with them through all of the training material that will be used. This is

GRQH WR HQVXUH WKDW QRWKLQJ LV LQWHUSUHWHG DV JRLQ
example, as part of discussions on family planning, they show pictures of the male and female sexual

DQG UHSURGXFWLYH RUJDQV ,Q RQH FRPPXQLW\ WKH UHOLJLR
VKRZQ LQ VPDOO VLQJOHMsMmHjodpiedXSV £+ DQG

7KLY VHQVLWLYLW\ WR UHOLJLRXV EHOLHIV LV ZKDWstarRsQuztessH ¢
in their community-based work. They never address child marriage, or any practice for that matter, by
stating it should stop.

(Y)ou (are) not judging them or blaming them about this. And you are not coming in to tell them
‘you are doing these awful things’, but rather to understand that ‘you did this to protect your
children and to protect their reputation and to make sure they are respected and they have a

happy life’. And this is what well-being meant to them at that time.

,Q WKHLU GHFDIestav KOVZROKD\V HQJDJHG ZLWK UHOLJLRXV OHDG
part of the community. However, with time they realised that they need to work with religious leaders as a
JURXS + DQG QRW MXVW ZLWK LQGLYLGXDO UHOLJLRXV OHDGH
leaders in the community. This led to 2-3 day seminars with religious leaders, which they then realised
KDV D YHU\ SRZHUIXO HfHFW VR PXFK VR WKDW UHOLJTIdRtArvhas H
now, at the request of various organisations, been doing 5-10 day religious leader trainings all over
$IULFD 7KHVH WUDLQLQJYV DUH HfHFWLYH EHFDXVH RI WKH ZD\

7KH DSSURDFK LV VR GLUHUHQW IURP RWKHU DSSURDEFK
implicit rather than explicit. It is non-judgemental. It is really working with an understanding of
approaching people with respect and understanding people do things not because they are
bad people, but because they may have inherited certain practices that they have never had an
opportunity to question. And when you bring them together and to think together and to analyse
WRJHWKHU DQG UHAHFW WRJHWKHU DQG \RX GR DOLJQP
religions. You will see that this is what Tostan does. (Molly, Senegal, 2 May 2018)
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4.2 Select appropriate framing VKRXOG EH WUHDWHG ZLWK FDXWLF
an approach which seesreligion and religious leaders

,Q RUGHU WR PLQLPLVH UHVLVW hgRHasZaKiabty Aria PridlemJ Tris typigally leads

religious leaders on child marriage, both practitioners ~ to defensiveness and backlash by religious leaders

and literature emphasise the importance of an DQG WR DWWLWXGHYV RI MXGJHPHQ

LOWHIJUDWHG KROLVWLF DSSURDWVKWD,1Q RWHMNWLAORUGO O LWHPDILR XV (

QRW EH WKH PRVW HifHFWLYH DS $e RdE,KorWh&eeD Gréating ¥ \gingl& ta@eGory of

PDUULDJH DV D VWDQG DORQH LVWUHH VMW RD® WHUHOGUHRXWEHDGHUYV

as part of a more integrated approach where various negative stereotypes which this research seeks to

FRPPXQLW\ LVVXHV LGHQWL¢ HGavad. Tiskeport: IByFdeusiQd ol this group, needs

itself) are discussed and addressed. See, for WR WKHUHIRUH EH WUHDWHG ZLWK

example, Promundo in Brazil using an intersectional based approach is recommended in working with

violence approach; the Malawi Interfaith Association religious leaders. Promising interventions suggest

XVLQJ +,9 $,'6 DV DQ Hmw TustSR L @he/need for both the intervention and the identity it

,QGLD IRFXVLQJ RQ LQWHJUDWHBTIHXVDD®VEGHEFED FXKDHPEWRQV WR E

and the Global Peace Foundation in Nigeria using

an interfaith peace lens. Choosing the appropriate ~ When working on sensitive issues in particular,

LOWHIJUDWHG IUDPLQJ ZLOO GH S HigepveRitiongV kKidoul Skie FitagnedV positiVély Q&.9.

especially if an organisation is considering a gender ~ “encouraging positive fatherhood”), rather than

equality and rights framing. For example, Tostan negatively (e.g.“endingharmfultraditional practices”).

IRXQG WKDW LQ 6HQHJIDO D uZR PhisQipws tedteptivei@lifioldEaBdrsidembrace a

was resisted by communities, whereas ‘human SRVLWLYH FKDPSLRQLQJ LGHQWLW\

ULJKWVT ZDV QR Inte@attoridlDi¢un®  identity where they see themselves as counter-

WKDW LW LV EHWWHU WR DYRLG @l Pbis@w frég@ngRdanubeHiqti@ally tbfind Q@ G

HJHQGHU HTXDOLW\Y ZKLOH D pHQ@roQ godd, Rpétially Hyfals UnittP b @rhctical

was accepted. Thus, while gender inequality might ~ focus (such as increasing girl child education,

be a root cause of child marriage, it is not always  economic livelihoods, or universal health care (Palm

appropriate to lead with this framing. et al, 2017), rather than only on more abstract or
ideological goals (e.g. ensuring gender equality, or

Such an integrated approach allows time for trust to ZRPHQYYVY HPSRZHUPHQW 7KLV LV

develop, highlighted earlier as key to interventions ZKHQ UHOLJLRXV OHDGHUV DUH VW

DLPHG DW HQGLQJ FKLOG PDUU L Deddd chid\mardageV srspidioNslyQ Bodrige framing

less sensitive, controversial issues, an organisation DURXQG FRPPRQ JRDOV SURYLGHYV

can develop a relationship and trust with religious  where child marriage is still too sensitive, although it

leaders. Urmul Trust LQ ,QGLD IRU H[DPS/KHRXRGBVEHRQRWHG WKDW ZKDW LV \

PDQ\ \HDUV UXQ JLUOVY HGXFDWLRGHDPCGW LQ GRIUHNLIQAQW FRQWH[W'

with religious leaders to accept the importance of girl countries promoting girl child education is seen as

child education, they built a reputation for care and highly controversial, while in other settings it is a

sensitivity. When they started approaching religious  cause that everyone supports.

leaders to talk about child marriage, they build on

this existing relationship and trust: ,\W VKRXOG EH QRWHG WKDW IUDPL
to the organisation as a whole. The practitioners
‘ ‘ interviewed for this study belong to a range
Initially when we want to convince them, we met RI GLItHUHQW W\SHV RI RUJDQLV
personally, one on one and we showed them our GHYHORSPHQW RUJDQLVDWLRQV ZF
work... what we are doing, and why we are doing organisations, faith-based organisations, etc. This
(it). And it (was) not about the child marriage, we IUDPLQJ LPSDFWV KRZ WKH RUJDQL)
initially started with the health care, we started are received. For example, if a Christian faith-based
with the education. So (they say) ‘oh you are very organisation starts to implement a child marriage
well, very good work, it is good for the humanity’. LOWHUYHQWLRQ LQ D OXVOLP PDMR
6R WKHQ ¢(¢QDOO\ ZH FRPH WR WIKWHHBDMLAOEA @IDVWRLMYV/IHHG DV EHLQJ puDC
(Arvind, India, 23 April 2018) IDLWKY 7KHUHIRUH LW LV LPSRUW
, , the framing of the organisation that is implementing

The framing paradigm used for working with resistant ICh”d marnage_zt_ mte_t[ventions. lo Izt impac: in
UHOLJLRXV OHDGHUV FDQ RIWHQ® aQCRWE#SE’ﬁ '%hwewgigisg{y,@ partner
ation that has legi

Starting with the idea of religious resistance is often Vl\gtR Pnpo)r(ganL W\ + ZKLE Kg :In\?cil\n/ t)?glgc(a)l\ D
based on a model which has decided to see religious Q - Q

leaders as part of the problem. Such an approach ORFEDE DOE KL R B ol DGR
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The partnership between World Vision International (WVI) and Islamic Relief Worldwide (IRW) around
the Channels of Hope PHWKRGRORJ\ LOOXVWUDWHY WKH LPSRUWDQFH
UHVSRQVLELOLW\ IRUGHYHORSLQJ WKH ,VODPLF YHUVLRQ RI &
OHDGHUV DQG XVHG WR DGGUHVYVY D UDQJH RI GHYHORSPHQW L

$V ,5: DQG QRW :9, DUH WKH H[SHUWV RQ ,VODPLF IDLWK DQG
WKLV DV QHFHVVDU\ /H 5RX][ %DUWHOLQN 7KLV IDLWK W
the importance of adapting interventions to a particular context, and of direct theological engagement
being done by those with the authority and knowledge to do so (Palm et al, 2017).

7KH VSHFL¢F LQGLYLGXDOV VHO bf bidesGaniiien B& erduréd, &ithVédme clergy
UHVLVWDQW UHOLJLRXV OHDGH UnholdiRdodp to tReSides Yat dhig Moukbtditls can be
WLYHQHVYV RI LOWHUYHQWLRQ H I Rilding Vand&tKarefoke In@idiayealbld). The Wrihatox
locutors should be based on who the organisation  archbishop of the region was crucial to debunking

has available, but also by who religious leaders will  this notion:

be willing to engage with. ‘ ‘

ODQ\ RUIJDQLVDWLRQV ZHUH IRUF HIGhel RaskaDr&sHtamrgV(toQle DigclAration)...
the initial engagement with religious leaders done (T)hey were asking like the virginity issue... (E)
by men, for, as the overwhelming majority of ven that day the participants were coming from
religious leaders are male, they are less receptive the rural clergies... (T)hose Priests might have
WR HQJDJHPHQW IURP ZRPHQ ,WmdKR Y@@ dild e®lR\eMeG now they are
this was done in very conservative contexts where they were really resistant in a way when this
this was the only possible entry point. Especially was communicated... But then the Archbishop
on an issue such as child marriage, a woman who was so angry, to the extent that saying he
approaches them can be dismissed as carrying a said... ‘There is no age limit for virginity, to

IHPLQLVW ADJ WKDW PLJKW EH VBeH® vi¥...LQF Réh$ Davd BOLd a girl.’
with religious belief. Therefore, these organisations (Kidest, Ethiopia, 20 April 2018)

XVXDOO\ KDYH PHQ ¢UVW DSSURDFK UHOLJLRXV OHDGHUV ,,
This is even sometimes the case with progressive,

feminist organisations such as Sisters in Islam: 6WDf PHPEHUVY ZKR DUH DOVR PHPEI
community in question can be valuable interlocutors.
“ (VSHFLDOO\ ZLWK UHVLVWDQW UH
(There is a new religious political party) and members can engage with the religious leader
when we want to engage with them... (O)n our DV D PHPEHU RI WKHLU FRQJUHJDYV
end we also had someone who was a former member is a long-term member of the congregation,
Mufti, and a former chief judge of one of the the religious leader might even be more receptive to
states in Malaysia. We thought that because, messaging on ending child marriage, as he knows
you know, we had to be strategic, you know, a WKH VWDf PHPEHU LV UHOLJLRXYV |
bunch of women talking with (them would not DQG LQAXHQFH EHWZHHQ WKHP
work)... So therefore this former chief judge was ‘ ‘
the one who was very, very key (to speaking with
them) and critical to speaking our language and Sometimes | found that some of our community
also providing the more progressive arguments. OHYHO VWDUO WKH\ JR WR WKH ORV
(Rozana, Malaysia, 20 April 2018) and just prove that they are also religious. It gives
, , them an added advantage to gain trust of religious

SV ZDV WKH FDVH ZLWK 6,6 UHOLTHEY PSIEHLA GRpOTRI Tor them fo

. . . . initiate discussion wi glous leaders on social
are committed to ending child marriage are good : : - :
. . . . issues such as early marriage, girl’s education,
interlocutors, especially if their peers respect them. , . I .
. - . o women’s access to income and mobility which
Senior religious leaders can be crucial to convincing . . .
S - - relate to our community level interventions. It
more junior religious leaders about the validity of

he|ps.them to establish stwQrthy relationship
DUJXPHQWV DJ DLQV\.N FKLOG H DUer?‘I:)eﬁgEious 'lead r\é\?grlr‘daﬂé%r%hé extend its
for example, there was much resistance from the

KHO w H jpﬁJ \/}/%KHP LQ GLOUGE
FOHUJ\ ZKHQ WKH OHDGHUVKLS Fihaé?bi’&aﬁga%es'ﬁ 3 B?iPz% )
denomination declared that child marriage is not , ,

allowed anymore. A major issue was how virginity
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'LWK LQVXODU UHOLJLRXV JUR X Saonvikde ¥noQgh forttoentun®ty’ svéng uh favour

interlocutors is quite important. Some religious
communities, such as certain Apostolic Churches,

RI HQGLQJ FKLOG PDUULDJH
EXLOGLQJ FULWLFDO PDVV EHKLQC

Q RW

DUH YHU\ GL"FXOW WR HQWHU LI nR@QageGCR that tbReVWpjosii RuifeipW B end

the religious community.

child marriage feel pressure to conform and therefore
stop opposing it. As Hope from the Apostolic Women

,ZUUHVSHFWLYH RI WKH QDWXUH REmMpoKetmer® WUk th@imRbakwe RxplaifsH U W D L Q

skills are important for them to be able to engage
with religious leaders on child marriage. They need
to have good communication and facilitation skills,
but also excellent religious knowledge, including of
the relevant sacred texts. What some organisations
have done, to ensure that all of the necessary skill
and expertise is available, is to pair a gender expert
with a religious leader. Then, when engaging with
religious leaders, the gender expert engages around
gender equality, child marriage, and its implications,
while the religious leader has the authority to talk
about it in relation to religion and the relevant sacred

1

...(W)e will never have a universal way of
thinking, so no matter how much we are going
WR EH ZRUNLQJ
who are going to resist. But, then if we have
the majority of people speaking against child
marriages, | am sure even those that are
resisting will be forced to join, because they can't
be left out in the cold themselves, they will be
then forced to transform and do the right thing.
(Hope, Zimbabwe, 20 April 2018)

ZH ZLOO VWLOO

texts.

J)

Furthermore, when engaging with religious leaders, ,Q RWKHU ZRUGV WKH DLP LV WR |
using the right language and terminology is very JURXS SUHVVXUH WKDW DOO ZLOGC
LPSRUWDQW ,W QHHGV WR EH F Xoaxer Uf Bieyoareprgreapsy nad pereqradly iy
DSSURSULDWH DQG VHQVLWLYH copyingedy/\&ithtie pmnxothyilding: syehopesitive
attuned to the stigma sometimes wrongfully — group pressure as quickly as possible, some
attached to certain terms. For example, the term  Practitioners recommend focusing intervention
HIJHQGHUY FXUUHQWO\ FDUULHV YHIRBWYDWYVYW FRRO GRWHMWARGYWK L
amongst religious leaders in Brazil: DUH UHFHSWLYH WR HQGLQJ FKLOG
OHYHO UHOLJLRXV OHDGHUV WKDW

‘ ‘ community members, but on other religious leaders

(G)ender is our most important issue for us with as well, taking a bottom up and a top down approach

(religious leaders). And it starts to be really hard as the Voices4Change programme in Nigeria does.

to be in some conversation and to have some This does not mean that resistant religious leaders

space. And we realise that if it is possible, we should be ignored. On the contrary, it is important

can never use the word ‘gender’, because people WR FRQWLQXRXVO\ HQJDJH ZLWK W

have terrible fear about ‘gender’. And then we not least as they are often the loudest voices raised

realise that maybe (to) talk about ‘girls and boys’ in opposition to ending child marriage. Working with

and ‘same opportunities’ is better, because we such religious leaders often requires a change in

can be in this conversation and then make new

approach, when the current approach is not making
ideas around gender. But people really, really, headway. The Urmul Trust LQ ,QGLD KDV RIWH

really don’t want to talk about ‘gender’. So, it experience:

LV OHDUQLQJ :H QHHG WR ¢(QG Q‘IE ZRUGV D QHZ

approach, especially if we want to talk with

religious leaders. (Viviana, Brazil, 3 May 2018) 2 QH FDQ UHDOO\ LGHQWLI\ KR

, , person is and what strategy you have to apply,

VR GHDOLQJ ZLWK GLUHUHQW SHI
Early on in their work in Senegal, Tostan learnt a DGG XS GLUHUHQW VWUDWHJILHV
VLPLODU OHVVRQ ZKHQ XVLQJ WK HseohtU RegtidiR RithQtfidm;Uyod Kiday thave
and changed their programming and terminology to third meeting with them. So that depends on
EH DERXW pKXPDQ ULJKWVYT $JDLQVNKIS RELIMAXYW CDHQMNADFIBOLWLHYV
is seen as generally best. For example, focusing on (Arvind, India, 23 April 2018)
MFKLOG SURWHFWLRQY RU pbYLROHQFH SUHYHQWLRQY DV DQ I-”NU\
point is terminology that provides positive framing
and a positive identity for religious leaders.

iThis connects with the concept of social norms, which are infornjal
rules and beliefs held and enforced around how people shoyld
Z AW AYIv }(8Z ( 8}Ee % }%0 ue [v u I]
decisions pertains to their assessment as to whether others also
VP P v 3Z Z AJJUE _ ~> %o]vel] ~ Z]u [oU Tiif

4.3 Build critical mass

Both literature and practitioners argue that the aim
should not be to convince all religious leaders of
the value of ending child marriage, but rather to
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However, while recognising that building critical Publicdeclarations,invariouscommunity-appropriate
PDVV LV DQ HftHFWLYH VWUDWHJ\ LIRURYHUPRPLEHHG ORXIRXWR EH D
leader resistance, it can be strategically wise to  encouraging resolutions and showcase changed
prioritise engagement with receptive religious behaviour. The Malawi Interfaith Association, for
leaders. For example, in identifying best practices in example, have assisted numerous Vvillages in
HQJDJLQJ OXVOLP UHOLJLRXV O H paGskht) sonfrOnity byBwsk ThxsE \duktyrrary laws
KHDOWK DQG IDPLO\ SODQQLQJ L&egdasetiQoy &@ScomhiRixit®) & support of (for

that building such a critical mass of male and female
religious leaders was a key aspect of fostering
positive reproductive health and family planning
behaviours (Freij, 2010).

One should also realise that critical mass can be built
through agents other than religious leaders. Where
religious leaders remain inaccessible or unwilling to
engage on child marriage, alternative avenues for
FKDQJH FDQ EH XVHG
Women Empowerment Trust engages directly with
members of the church:

1

So, we have had experiences where they have
said, okay, so we have heard it is very important
what we have shared here and discussed but we
can't go back and tell it to the congregants. So,
that is what made us feel it is important as well
to engage with the congregants themselves, so
they are empowered, and they make informed
decision... So, itisreallyimportantforustoengage
with them as members, not the leadership only.
(Hope, Zimbabwe, 20 April 2018). , ,

An important way of building critical mass is through
making positive examples public and using it to
inspire others. Religious leaders that have opposed
child marriage, girls that avoided marriage and

example) girl child education or eradication of child
marriage and provide powerful legal support and
GULYH
based on requests from religious leaders, a book
of fatwas was developed by prominent Yemeni
religious leaders and scholars, which compiled
religious arguments and statements which religious
leaders could use when facing opposition from
conservative community members and colleagues.

, QApost8liE D EThefacithiatthese fatwas were produced by very

neutral or renowned sources assisted in it being
recognised and accepted in the community, and thus
to overcome religious resistance to family planning
and positive reproductive health (Freij, 2010). The
Urmul Trust encourages religious leaders to take
oaths, while Vikalp Sansthan asks religious leaders
WR FRPPLW =
change. Tostan has had thousands of communities
issue declarations against various practices, such
as child marriage and female genital mutilation and
cutting. While they candidly acknowledge that not all
of these communities actually abandon a practice,
these declarations are key to building critical mass:

1

(W)e say these declarations and the major
purpose of the declarations are building critical
mass. (E)nough people have to see enoughothers
adopting a practice or abandoning a practice in
order for it to take hold. And | think we pretty

ZHUH DEOH WR ¢(QLVK VFKRROLQuchHeeRRXQhewdselhere WWAKADNY more we

have declared that child marriage will no longer be
done - these are all examples used to inspire others.
Furthermore, recognising these champions and
what they are doing supports and encourages them
to continue opposing child marriage.

do these public declarations, which are critical
because they bring together not only the group
that has been sensitized but it brings together
other people invited from other communities, and
they see that it is very positive and it's not about
blame and shame and it's about moving forward.
(Molly, Senegal, 2 May 2018)

’)

Over the last decade, Norwegian Church Aid (NCA) in Ethiopia partnered with Ethiopian faith based
organisations and the Inter-Religious Council (comprised of eight diverse religious groups, covering
97% of the population) on child, early and forced marriage (amongst other issues). They adopted an
LQVWLWXWLRQDO WRS GRZQ DSSURDFK ZKHUH VHQLRU UHOLJ
in consecutive dialogues based on the prevailing facts on the issues, including impacts of health, where

after they decided to themselves lead an internal process of theological engagement on the issue, using
their own scholars.

While these lengthy dialogues took place, NCA accompanied the local faith based organisations engaged
in preliminary sensitization with lower levels of the faith hierarchy, namely women groups, youth groups

IRU FKDQJLQJ FRPPXQLW\ S

RQ D SXEOLF SODWIF



DQG ORFDO FOHUJ\ 7KXV ZKHQ WKH GLfHUHQW UHOLJLRXV J
Church, the Evangelical Church) issued separate theological position statements, these statements
were owned by the accepted leaders of each tradition and the media was engaged positively. Only then
were theological resources cascaded out to all levels, accompanied by a strong internal accountability
framework. Evidence (Bekere, 2017) suggests this messaging has reached 2.6 million people and 18

IDLWK OHDGHUV XVLQJ HVWDEOLVKHG UHOLJLRXV VWUXFW
bible schools and clergy training centres alone reached 68 000 people.

Tailored resources that combined health information with theology were used to help the project
operate simultaneously at national, regional and local levels, carefully combining a top-down and
a bottom-up approach to build institutional critical mass. Key to the process was building trust and
respecting religious leader agency, taking time to develop ownership of theological positions and not

forcing the process externally. When given this space, faith leaders began to unpack the roots of the
practice and were also able to contest the idea that only young girls under 18 can be virgins. They did
this by insisting that couples can wait to marry until they are older than 18 years, without denying the
value of virginity which was a strongly held belief here:

<RX KDYH DQ DXWKRULWDWLYH ¢JXUH OLNH WKH $UFKELVKR
of the country. When you see this resistance from some rural clergies, he is able to delink that
linking of virginity and early marriage, child marriage. He is saying ‘we’re not saying virginity

is not important, but we're saying there is not an age, you know, where this must happen.’
(Kidist, Ethiopia 20 April 2018)

To enable easier engagement with religious leaders,  such as BRAC spend much time teaching religious

many organisations try to use existing avenues of  leaders about the new laws on marriage registration,
engagement. Especially if one is new to engaging  and how to abide by these laws. Where government

with religious leaders, combining such engagement ODZV IRUELG FKLOG PDUULDJH DQG
with other institutions or initiatives can be helpful, FKLOGUHQYV ULJKWV WKHUH DUH D
as one has no existing relationships to build on.  resistant religious leaders to oppose child marriage.

For example, BRAC in Bangladesh uses the :KLOH SUDFWLWLRQHUV H[SODLQ W
JRYHUQPHQWITV DIJHQGD RQ HQ G édiouskeadeS wiRixhé lebdD eperalisRions if they

assist in engaging with religious leaders on child continue performing child marriages should never
PDUULDJH %5%$& LQYLWHV JRYHEGPMIRON ¢ RVALDIDRU WRO\ DSSURDFK
speak at a public event on child marriage, thus leaders, it can be a useful tool. Vikalp Sansthan in
creating public awareness of government opposition ,QGLD KDV XVHG WKH 3UHYHQWLRQ
to child marriage, which then serves as an entry  in such a way:

point for BRAC into the community: ‘ ‘

‘ ‘ The Prevention of Law Child Marriage Act 2006
Recently government has formulated Child (was passed) in India and this act have (decreed
Marriage Restraint Act 2017. In order to make that)... every marriage service provider is also
aware and mobilize the community level all responsible for that marriage, and so chargeable
stakeholders, we engaged local level government and then punishable. And, that is the priest, that
ROFLDOV LQ RXU LOQWHUYHQWLR Q¥ thé¢ \b&lbeF LdghtCatd ndkd abh@sound, Hll this
District Commissioner and other government kind of people who are important for the marriage
ROFLDOV DQG WKH SHRSOH UH&temany QRepwllladidy toViR (1)nitially we
speak against child marriage at community level are not talking law with (religious leaders). (We
(Habibur, Bangladesh, 23 April 2018). engage with them) because we know that the

, , priest role is very important in our community

to stop child marriage. So, we feel this is very

Government laws can be used in the same way important role, so that's why we are working with

to create awareness. For example, explaining and them. (But those) who are giving (us a) very

popularising new statutory laws has in many settings hard time — then we are talking with them the law
been anintegral part of working with religious leaders, (Usha, India, 19 April 2018).

including resistant religious leaders. Organisations , ,
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W LV QRW RQO\ H[LVWLQJ JRY H U @RH/@AR R UOHI\D/ORY WUR FRWUB Y VF U

WKDW FDQ EH XVHG WR
structures or systems, such as informal child
protection systems, can also be used. Another way
is to engage via existing religious structures. These

J U H D What\VsKpperHanting c¢l@id RidrRdy€®© However, it is

important to realise that this should be a process of
participatory engagement, where religious leaders
genuinely engage with religious texts and tenets to

FDQ LQFOXGH SDVWRUVY PHHWL Q JaachalLpeiox f View XucderRahding. Urbifis Rot a

UHDGLQJ JURXSV

a religious community as an insider, these existing

VWUXFWXUHV FDQ EH YHU\ DFFHV“LEOH

the integrated, holistic approach (discussed earlier)
that is considered very important in child marriage
interventions.

4.4 Engage with sacred scripture

By default, many religious leaders use sacred
VFULSWXUH WR MXVWLI\ FKLOG
to end it. Therefore, working with religious leaders
will often require engaging with these scriptural texts
and interpretations. Furthermore, where religious
leaders see sacred scripture as the highest form
of religious authority, arguments for ending child
marriage that rely on sacred scripture inherently
carry value and weight. A recent study on engaging
faith leaders on harmful traditional practices (Le
5RX][ %DUWHOLQN
sacred scripture as a key approach to working with
faith leaders to end harmful traditional practices,
explaining that

11

...Iit is a way of engaging faith leaders in terms
that they are comfortable with, that they trust,
and on which they see themselves as expert...
In this way, sacred scripture can be a powerful
weapon in challenging and transforming
unequal and unjust structures and practices.
(Le Roux & Bartelink, 2017:20) , ,

Engaging with sacred scripture is required to debunk
scriptural interpretations that may seem to promote
child marriage, both directly (e.g. a command that

ZRPHQTV RU YrzgessKkhatlddriroe 818hed DrQn@érely enforced from
WKHRORJLFDO WUDLQLQJ LQVWLWMXsWERQYV I

RQH HQJDJHV ZLWK

, W DOVR VXSSRUWYV

Simply presenting people with alternative
religious interpretations, as a fait accomplit,
seldom works and is arguably just another
imposition of an “absolute truth”. More fruitful is
giving people the opportunity to work through
religious ideas themselves. (Imam, 2016:24)

PDUULDJH DQG RSSRVH HiRU\,\,

When engaging with religious leaders on re-
interpreting sacred scripture, it is important that
individuals whose religious knowledge and authority
they respect are facilitating or involved in the
SURFHVV ,Q VRPH VHWWLQJV WKLV
respected, authoritative religious leaders that are
known to them; in some settings it would (also)
PHDQ WKDW WKH RUJDQLVDWLRQV

L GH QWL ¢ traing Qe) ® espledteq, Vieligious/ Brganisation (Le

5RX|[ %DUWHOLQN Sises iMH[DP
Islam GUDZ RQ ,VODPLF PDWHULDOV
Azhar University in Egypt.

The importance of engaging with sacred scripture
is attested to by the religious manuals on child
PDUULDJH GHYHORSHG E\ GLtHUF
For example, the Nigerian Interfaith Council has
developed a manual that engages with both the
%LEOH DQG 4XUTDQ Netigndl IaterS D O H
Religious Network manual engages with the sacred
texts of four religions in Nepal (Buddhism, Hinduism,
,VODP DQG &KULVWMaaylamihterfat G W
AssociationfV FKLOG SURWHFWLRQ PDQ
WKH %LEOH DQG 4XUYDQ $SSHQGL
RXUFHV WKDW_ RtHU VFULSWXl

IDWKHUV VKRXOG PDUU\ Rt% WKHLHulﬁpﬁ%xﬁﬁwtﬂMt}énP%ﬁé WM\ 5016b:
and indirectly (e.g. stating that child marriage is a KDXGU\ G ' '
OHVVHU HYLO WKDQ SUHJQDQF\ RXWVLGH RI I§DUULDJH ,W FDQ

Sacred texts have been seen to be an important part of underpinning harmful constructions of masculinity
WKDW VKDSH WKH SDWULDUFKDO SRZHU L GH Q WblcgsA@habye irDNiyera
FDUULHG RXW HPSLULFDO UHVHDUFK LQ WR EHWWHU XQ({
PDVFXOLQLW\ DQG UHOLJLRQ VHH (NHRED )DVKROD LQ $

religious imagination and the use of sacred texts to endorse patriarchy. However, the research also
showed the ambivalence and contradiction noted by people within sacred texts and the possibilities of
UHUHDGLQJ WH[WV WKURXJK WKH OHQV RI WUDQVIRUPDWLRQD(
WKH UHVHDUFK VKRZV WKDW \RXQJ SHRSOH DUH PRUH RSHQ W
guestions.
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SHAHFWLQJ RQ WKH DFDGHPLF D @6 mbtéHapp@ibriated ariineliXedtty pdny, namely
WR ¢UVW WDON DERXW KRZ FKLOG

well as the interviews with practitioners, it does
appear that there is decidedly less material that
engages with Hindu sacred texts, as compared
WR WKH %LEOH DQG 4XUYDQ

Hinduism does not prioritise a single sacred text in

girls and the community. Having religious leaders

UHDOO\ XQGHUVWDQG WKH JLUOVT

7 Kdr thed2lve st tHe &xHdriénEed tof individuals and

households married as children, greatly assists in

VDPH zZzD\ DV &KULVWLDQLW\ DQG ove@xaningiteiHrdsistanie toénding vhikd arriage:

polytheistic religion, which may not always lend itself
to engagement with sacred texts in the same way.

1

So many interpretations were coming into play.

'KHQ HQJDJLQJ ZLWK PRQRWKH L VBLaE wtldéQdlking R Qasple Btt@ move from
WKRVH UHOLJLRXV SRVWXUH WR V

or religions that that have central sacred text(s)
that are seen as authoritative, engagement with
such sacred texts is clearly a valuable way of
engaging with resistant religious leaders on child
marriage. However, it should be noted that there are
religions and religious groups that do not have or
HPSKDVLVH VDFUHG WH[WYV
engagement with religious myths, stories, songs,
rituals (Stith, 2015), oral traditions and prayers
could be an alternative way of working with religious
OHDGHUV ,Q VXFK VHWWLQJV
more creative thinking to engage theologically
with religious leaders. Especially where a religious

because we use practical examples: ‘Okay,
let's assume this daughter is your daughter’...
So, when you tell people that a small girl
should go and get married because religious

OHDGHUV DUH ULJKW WKH UVW

,Q VX FyYoMsHtiaMERQudY aldy #ité R Rirdadybier

at the age of 9,10,11,12,13 into marriage?
(Joseph, Nigeria, 26 April 2018)

WKRXJK LW ZLOO UHTXLUi-,,
4.5 Talk about sex and sexuality

JURXSTV VROH VRXUFH RI DXW KR WAsliscussédeamie, idrfe bigte keyHiverd afirekgious
OHDGHUVY UHVLVWDQFH WR HQGLQJ

leader, such as a person seen as an independent
living “prophet” appointed directly by God, it limits
RQHYY DELOLW\
challenge, for example, in some branches of the
Apostolic Church in Zimbabwe, where these leaders
may claim the authority of their dreams to demand
that God requires child marriage (Progressio, 2016).

At the same time, it is important that theological
engagement is not an exclusive approach. A recent
study on religious leaders and harmful traditional
practices emphasised the importance of combining a
public health approach with theological engagement

about unmarried sex and pregnancy. Therefore, it

WR HQJDJH WK Wéuld Rellodgidaldad all child merridg¥ intBrventions

to, at some point, talk about sex and sexuality.
However, many religious leaders do not see sex as
something that should be talked about within religious

FLUFOHV DQG VRPH HYHQ SURKLEL

sex remains a taboo topic, some of the key drivers,
as well as some of the worst consequences, of child

PDUULDJH FDQQRW EH GLVFXVVHG

that this reluctance to engage with sex and sexuality
is not only true of religious leaders but is also found
more broadly across international development

+ DQG WKDW LW LV XVXDOO\ EHWMK W RenckaH ASrélactahde byHadywactors
information as the entry point with religious leaders.  attempting to address child marriage to talk about
W FDQ VHUYH DV D zZD\ Rl VWDUW ké&X hnd He-YelaWwd_ Matter> @dd &&tiualfy Xenfrce
FRQYHUVDWLRQV RQ VSHFL¢F SU Doatviatchat Notiahk, Lb HorSedaple) Qav inQuiling

a discussion from becoming an abstract argument
about values. Furthermore, Tearfund, World Vision
International and Islamic Relief Worldwide (in certain
settings and where appropriate and safe) make the
public health information less academic by having
a survivor (of the particular harmful practice) come
and speak with the group, discussing how it has
DIHFWHG WKHP /H 5RX]|
makes married girls visible.

0DQ\ RI
WKH LPSRUWDQFH RI
religious leaders. Especially the reinterpretation of
sacred texts can often become abstract scholarly
GHEDWH
real-life aspects of child marriage. This is often

sexuality education or access to family planning
in their interventions (Expert working meeting on
VH[XDOLW\ DQG &()O0

:KLOH WK

UDUHO\ EH WKH pHQWU\ SRLQWY ZL

often meets with strong initial resistance (especially
IURP FRQVHUYDWLYH JURXSV
appropriate methodologies to open up this space

% D U W H @ue@tifhe and to caréfullywinter@yare the connections

between sexuality and religion.

WKH SUDFWLWLRQHUV L @WthetmoteHrEllgiGus HeRd:ks Dvill Loy i able to
PDNLQJ FKEe@&yeRonbtudtizel/Hvith thel Bbaty unddRpinning

child marriage issues in their communities, if they are
also willing and equipped themselves to talk about

,W VKRXOG EH EDODQFHKaex and BeKualty. | Fhis Xsv whRyQheM3{dhal Peace

Foundation in Nigeria, for example, is intentional

LW



about talking to religious leaders about sex and
VH[XDOLW\

He suggests that religious leaders can play a

DQG LV DOVR ¢ QGLQ Jolg In\ mhodlihg UHQwillihgnedsQd. §péak up in

WR EXLOG UHOLJLRXV OHDGHUYVY theD ©SDiAlnity\ and Rhav This Mawlield DoP dispel H V

and congregants:

religious taboos and shame around talking about
sex or menstruation. But for this to happen, leaders
need to be capacitated to do so. They also need

'HOO PDQ\ UHOLJLRXV OHDGHUVWR &XQGHUMWBRQWE WKDMMWDAN LV LP

about sex, even on their pulpit or when they are
teaching or preaching. So during this training we
are doing, now we are deliberately introducing
our religious leaders into this. We say ‘if you
don't talk about it, if you don’t openly say it...’

so as to prevent misunderstandings. This is why
it is important to communicate basic sexual and
reproductive health information, for many religious
leaders are highly uninformed on these matters (Le
B5RX]| %DUWHOLQN

7UXO\ , PXVW VD\ WR \RX WKDW PDQ\ DUH VWLOO ¢QGLQJ LW
GLOFXOW EXW ZKHQ , VSHDN W R Howeieg tHis/alone isshDt'eno@gR. Bé&k and sexuality

will want to take those issues that you don’t want
to talk about because...by this training, if your
capacity is built, you can start saying ityourself ...’
(Joseph, Nigeria, 26 April 2018) , ,

A religious leader involved with Global Peace

Foundation LQ 1LJHULD JDYH VRPH VSBRUL{WH[PRBOWNVW\ DQG ¢(¢GHOLW\

of how to go about doing this. He stresses the need
to go right back to basics, by exploring what gender is
and what is sex. He notes a lot of misunderstanding
at this level, where as a result, religious leaders then
fall back on a purely faith-based understanding where
they feel more equipped. He notes that religious
leaders, as well as many parents and teachers,
can feel that discussing sex openly, especially with
youth, is taboo. They then avoid using the correct
biological terms (e.g. vagina, penis, menstruation),
for they feel uncomfortable or embarrassed. They
instead use vague euphemisms or warnings when

also need to be discussed and understood from the
perspective of girls and the social lives that they live

([SHUW ZRUNLQJ PHHWLQJ RQ
2016). Furthermore, these issues need discussion
in relation to religious beliefs. For example, sexuality
cannot be discussed within a religious setting
without also critically engaging with concepts like

VHI

H
pregnancy and prevention of sex outside marriage
remain regularly named drivers of child marriage in
S0 many settings. What is a needed is an integrated
discussion of sex, sexuality and religion and its
VSHFL¢{F FRQQHFWLRQV WR JHQGHL
(Haberland, 2015). This remains a gap in much
development practice with a 2016 working meeting
of experts (Expert working meeting on sexuality and
&()0 KLIKOLJKWLQJ WKH ODFN
with sexuality in relation to child marriage in
particular. This meeting also highlighted the need
WR RftHU YLDEOH DOWHUQDWLYH S

WDONLQJ WR WKH \RXQJHU JH QH N@WéLRQundPg VEekuaQy, Buch QS b iaial

and youth then lack accurate information and have
a sense of being lied to by their elders. He used the
following example of his conversation with a mother
as an illustration:

1

(W)hat she said was: “We should tell our
daughters is that don't allow anybody to touch
you, if he touch you, you will be pregnant.” And
, DOORZ KHU WR ¢(¢QLVK DQG ,
tell your daughter that anybody who touch her
you will be pregnant and then 10 people touch
her and she is not preghant. And then she
will start suspecting that everything you are
saying to her is a lie.” All the mother needed

emphasis on female virginity, disapproval of sexual
experimentation or even of any private cross-gender
LOQOWHUDFWLRQ RXWVLGH PDUULDJF
drivers of child, forced and early marriage, but also
as traditionally missing from many child marriage
LQWHUYHQWLRQV ,W QRWHV D QXP
for this including the fact that “sexuality is a relational
phenomenon, based in power structures” (Expert
ZRUNLQJ PHHWLQJ RQ VH[XDOLW\ I
and that this creates a culture of silence, a religious

Wihackl@shlamt @ lack®RsBfe dpacé$fot conversations

with young people about sex. A number of helpful
recent resources have been developed in this area

, QVWLWXWH IRU '"HYHORSPHQW 6W:
Siebert, 2016; Zengele, 2018) and can be found in
Appendix B. Working at this complex intersection

WR GR zZDV VD\ WKH VSHFL¢FV DaglrresWaking [seridudlyp endKeamghging religious

about her about her vagina, her menstruation,
her breasts, tell her about everything...
(Joseph, Nigeria, 26 April 2018)
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OHDGHUVY FRQFHUQV ZLWK PDWW
purity, sin and the sanctity of marriage and their

LQAXHQFH RQ PDQ\ SDUHQWV 2QH
is the 2017 resource developed by Islamic Relief
Worldwide HQWLWOHG 3$Q ,VODPLF +

SBHUVSHFWLYH RQ (DUO\ DQG )RUFF



inn Appendix B. Plan International in Brazil have had
some experiences that indicate the need to develop
a unique approach to talking with religious leaders
about sex, although they have not (yet) developed it:

opening up a space for the stated concerns of
religious leaders and communities, to avoid backlash
and resistance. Tackling the underlying reasons for
why sex outside of marriage is often seen as the

ultimate sin for women is important and can (over
WLPH FKDOOHQJH UHOLJLRXV
gender relations. However, creating a safe container
IRU DOO RSLQLRQV WR EH ¢UVW HJE
to judgement has been shown to be a critical part

of the process of change (Le Roux and Bartelink,

2017). A number of factors should be kept in mind

when working with religious leaders around sex and
sexuality:

1

| think we need a special approach for religious
leaders. Because it is not the same to talk about
gender and sexual and reproductive health and
rights and talk about girl's rights with politicians
and talk about religious leaders who can be or
not a politician. Because it is about these ideas
they have about morality and God and hell and
heaven and so we need a special approach.
(Viviana, 3 May 2018) , ,

Participants need to feel safe enough to participate,
DVN TXHVWLRQV DQG VWDWH

without fearing judgement from the facilitator. This
requires sensitivity and awareness of gendered,
religious and cultural issues. Developing toolkits
together with religious leaders, that build religious
leader capacity to speak about sexual matters and
make connections to religious beliefs and questions, VRFLDO DOWHUQDWLYHV RI .

R
HJ WKRZ GR , HQVXUH P\ GDXJKWHU Y, r‘é’tﬁ%ﬁth%"hkgauoﬁckandwhlte
PDUULDJHY KDYH ZRUNHG ZHOO LQ (Wﬁ(ﬁ.ﬁ@ DILP[QFGLé!}J |PDW HVKRX

SHOLJLRQV IRU 3HDFH 81,&() x Whe'nEdd Yo Stdefid dlscussmns by
noted, though, that these approaches can run the clarifying factual misunderstandings and

risk of re-inscribing patriarchal concepts (such incorporating diverse views. This can

as the importance of female virginity), rather than be done either by including voices of

FKDOOHQJILQJ WKHP  GR&AHFEH VXFK oRdgirectly or usmrg| case study stories
OLFKDX DQG 6LHEHUW KLIJKOL ﬁe\%tadNZ%

to engage with underlying power relations (see x the need to connect discussions of sexuality

Appendix B for a link to this). However, interviewees to issues of gender and power relations

insist that discussions on sex need to begin with (Haberland, 2015).

OHI

X the use of appropriate language for the
FRQWH[W EXW DOVR EHLQJ VS|
terms

X the use of e- and sex-segregated groups

W K H L UaghlEh 6 VHteReheradbialgacts

X the commitment that all opinions are to
be respected and not simply personally
attacked

x the use of open-ended questions around
sex, to open up discussions on a range

Lessons learned from HIV & AIDS programming: talking about sex and sexuality with religious leaders

)DLWK EDVHG +,9 UHVSRQVHYV KDYH EHHQ D FUXFLDO SDUW RI D¢
LQ 6XE 6DKDUDQ $IULFD LQFOXGLQJ EUHDNLQJ WKH VLOHQFH D
IDLWK EDVHG UHVSRQGHUV KDG WR ¢QG ZD\V WR RYHUFRPH WK
DQRG VH[ UHODWHG PDWWHUV /H 5RX]

5HOLJLRXY OHDGHUV HVSHFLDOO\ LQ $IULFD SOD\HG DQ LPS
DQG WDONLQJ DERXW VH[ ODQ\ UHOLJLRXV OHDGHUV ZHUH LQ
SUREOHPDWLF QDUUDWLYHYVY VXFK DV p+,9 LV D SXQLVKPHQW
DEVWLQHQFH DQG ¢(¢GHOLW\ DSSURDFKHV +RZHYHU WDUJHWH
OHDGHUYVY LQWR H¥fHFWLYH DOOLHYV ZLWK D SRVLWLYH UROH DV
for religious leaders currently resistant on child marriage and a number of lessons may be applicable

from this area:

X Breaking the silence on sex. ,Q WKH OLJKW RI WKH +,9 SDQGHPLF P
be equipped to talk openly about sex and sexuality. This required tackling religious taboos and
VLOHQFH DURXQG WKHVH WKHPHY 0DQ\ UHFRJQLVHG WKH
to sexuality, even if this included talking about issues such as contraception, which (traditionally)
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many religious leaders had condemned. FBOs played a key role in capacitating religious leaders
WR JR ¢ UVW RQ WKHLU RZQ MRXUQH\ RI FKDQJH VR DV WR
to talk about these issues. This began the reshaping of theological and social norms around
sex and sexuality in the light of HIV realities. World Vision’'s Channels of Hope participatory
PHWKRGRORJ\ H[SORUHG EHORZ DQG DGDSWHG WR PDQ\

Tackling sexual stigma and shame ODQ\ UHOLJLRXV OHDGHUV RULJL(
VFDSHJRDWLQJ VKDPLQJ DQG FRQGHPQLQJ WKRVH OLYLQ
and punishment. This had to be changed and this required addressing the sexual stigma and
VKDPH DWWDFKHG WR +,9 :RUNVKRSVY ZHUH GHYHORSHG D
of stigma and discrimination (Kidd, 2003, see link in Appendix B) and involving those living with
+,9 LQ SURJUDPPHYV +,9 UHOLJLRXV OHDGHUY VSHDNLQJ
ZD\V WR OHDG E\ HI[DPSOH 'LUHFW DQG YLVLEOH HfRUW KI
VKDPH 5HOLJLRXV OHDGHUYV SOD\HG UROHV LQ VKLIWLQJ
DV D UHVXOW RI WKLV VKLIW D IDWZD ZDV LVVXHG E\ UHO

GLVFULPLQDWLRQ 868%,'

Recognising structural drivers of sexual decisions :KLOH +,9 $,'6 ZDV DW
moralised by religious leaders, with a focus on individual responsibility and behaviour change,
RYHU WLPH WKH\ PRYHG WR D GHHSHU DZDUHQHVV RI WK
the gendered and age power relations that often fuelled these social patterns. Toolkits, like those
E\ 656 LQ 8JDQGD VHH $SSHQGL[ % PRYH DzD\ IURP D
WR DQG E\ UHOLJLRXVY OHDGHUV ,QVWHDG LW HTXLSV WK
VKDSH ERWK *%9 DQG +,9 $,'6 DV LVVXHV RI VWUXFWXUDO

moral choice.

Creating inter-generational conversations +,9 $,'6 KLJIJKOLJKWHG W
LOQWHUJHQHUDWLRQDO DQG SHHU FRQYHUVDWLRQV DURXQ

talk to children about topics such as sex, death, consent and harm. The loss of a generation of
SDUHQWY VWLPXODWHG GLTHUHQW ZD\V WR KDYH GLDORJ
H[DPSOH D VSHFL¢F VW Udvdliféid Sddtls AR &Y With their BornFree dialogues,
created intergenerational spaces for sex to be discussed publically (Robbins, 2010) as well as
media stimulating discussions on the “social constructions of womanhood” seen to be fueling
+,9 LQIHFWLRQ DPRQJVW \RXQJ ZRPHQ 5REELQV
conversations around child marriage has been highlighted by research on child marriage (Karim,
OLOZDUG HW DO LI VRFLDO QRUPV DUH WR EH UH

spaces for these.

&KLOG PDUULDJH LV DOVR VLWXDWHG ZLWKLQ ZLGHU FRQWDL
can also be learnt from these sectors, in relation to engaging the gendered and sexual drivers of child
PDUULDJH VH[ RU SUHJQDQF\ RXWVLGH PDUULDJH +,9 $,'6
possibilities for religious leaders to move from being liabilities that perpetuate shame to allies that help
to address it, as this example from World Vision shows:

World Vision International :9, LV DQ H[DPSOH RI D IDLWK EDVHG +,9 UHVS
sex and sexuality in their work with religious leaders. Their Channels of Hope &R+ +,9 SURJ
that focuses on the Christian faith in particular, illustrated how more open and potentially transforming
conversations about sex and sexuality can be facilitated with religious leaders and employs a participatory
methodology that has been extended to other areas such as gender and child protection.

&R+ +,9 SURYLGHV HGXFDWLRQ DQG WUDLQLQJ RQ +,9 IRU UH
faith leaders and their respective faith communities to tackle behaviour and attitudes that harm people

DQG GHQ\ WKHP WKHLU ULJKWYV *UH\OLQJ W VWDUWYV ZL
HGXFDWLQJ UHOLJLRXY OHDGHUV RQ FUXFLDO IDFWV DERXW +,
WUHDWPHQW RSWLRQV HWF :RUOG 9LVLRQ )LHOGJXLGH $GG




:KLOVW WKH ZRUNVKRS HGXFDWHG IDLWK OHDGHUV RQ WKH I
EULQJLQJ +,9 $,'6 LQWR FRQYHUVDWLRQ ZLWK UHOLJLRQ $V
transmission, this means that religious beliefs about and understanding of sex and sexuality should
be discussed. This workshop does this, through tough discussion statements and questions such as
“if a person who was infected through an extra - marital sexual relationship seeks your counseling,
ZKDW ZRXOG EH WKH ¢UVW WKLQJ \RX ZRXOG GLVFXVV"" RU 3
PDVWXUEDWLRQ DV D VDIH zZzD\ RI UHOHDVLQJ VH[XDO HQHU%\""

The workshop methodology requires those attending to grapple personally and experientially with
GL"FXOW TXHVWLRQV DQG DOVR XVHV FRQFUHWH FDVH VWXG\
on the lives of others. This confronts participants with the unintended consequences of their attitudes
DQG FDQ OHDG WR VLJQL,{FDQW VKLIWV LQ WKHVH DWWLWXGH
intentionally moves away from abstinence-only messaging that is often associated with religion, to
tackling the gritty reality of real people of all ages having sex. This helped capacitate religious leaders

to be able to create safe spaces for them and their followers to talk about these issues, by having
them confront these issues and consider the reshaping of social norms, but also by modelling in the
ZRUNVKRSV KRZ VXFK FRQYHUVDWLRQV FDQ EH IDFLOLWDWHG

7R WDON DERXW +,9 DQG VH[ DOVR UHTXLUHYVY WDONLQJ DERXW
IURP WKH &KULVWLDQ IDLWK WKURXJK FRQWH[WXDO ELEOLFD
the reality and experiences of stigma and shame, often linked to the sexual transmission of the virus,
UHOLJLRXVY OHDGHUY DUH HQFRXUDJHG WR UHWKLQN WKHLU U
the Christian principle of love for all people is brought into discussion with the shaming and rejection
WKDW PDQ\ RI WKRVH ZLWK +,9 H[SHULHQFH 7KLV KHOSV UH(
FRQGHPQLQJ DQG VKDPLQJ WKRVH OLYLQJ ZLWK +,9 $,'6 WR
VXSSRUWLQJ WKHP DV SDUW RI WKH FKXUFK FRPPXQLW\ :RUOC(
important area for child marriage, where individual and social stigma and shame over premarital sex
or pregnancy is seen to often drive child marriage as a solution. Discussing religiously-driven stigma is

FULWLFDO KHUH DQG D WRRONLW LV LQYROYHG LQ $SSHQGL[ %
(Kidd, 2003).

4.6 Making the connections

As stated at the start of this section, there isno simple ~ one brief illustration of how work funded by Christian
HRQH VL]JH ¢WV DOOY zZD\ WR F R QAHiF Wgéi® &k inwivecDitiisIstuayl isVrkaking
D VSHFL¢{F GULYHU (DFK RUJD Q LtheDIMkE Re&pve@rH ldréy/ ol ésisiahde\ Hrivers of
responsibility for determining these links in relation  resistance, and strategies for addressing it in their

to what best suits their context. However, below is setting as an illustration of how connections can be made.

Photo: Lawrence OP (Flickr.com)
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,Q 1LJHU Liypes VéiKrekistance being seen include vocal, verbal resistance, and the spiritual
VFDSHIJRDWLQJ RI WKRVH ZKR DUJXH IRU DQ HQG WR LW DV DQ
exists to the idea of girls being educated, with research suggesting that girls not in school are far more
OLNHO\ WR EH PDUULHG Rt &KULVWLDQ $LG JXUWKHU IR
better understand the roots RI WKLY VSHFL¢F UHOLJLRXV UHVLVWDQFH |
DGROHVFHQW JLUO 7KLV VKRZHG WKDW WKH UROHV RI UHOLJL
on community views of girls, shaped by religiously underpinned discriminatory norms of patriarchal
power, parental concerns, fears and taboos on discussing about emerging sexuality and the need to
SXQLVK WKRVH ZKR JHW SUHJQDQW RXWVLGH PDUULDJH *LUO
for safe participatory spaces for them, both on their own and to facilitate their discussions with adults
(including with religious leaders, who were also found to often be unaware of the consequences of child
marriage).

Strategies were then developed to target these types of resistance and their roots. An interfaith approach
DYRLGHG VFDSHJRDWLQJ ,VODP DtQsstogetherGndaelu Z Ere&ibgHsafe Gpacds Q
for married and unmarried girls to share their stories showed religious leaders the consequences.
)LQDOO\ VSHFL¢{¢F WRRONLWYV ZHUH GHYHORSHG WR KHOS UHO
connection to religion (see Christian Aid, 2016, in Appendix B), both as leaders and as parents, and to
KDYH DFFHVV WR EDVLF VH[ DQG JHQGHU LQIRUPDWLRQ ODOH
FKDPSLRQV WKDW ZRXOG HPEUDFH D pSURWHFWLRQY DSSURDH
QRW WR PDUU\LQJ FKLOGUHQ R EXW WR SURWHFWLQJ WKHP 11U
detangle misperceptions between culture and religion. A top tip seen was that religious leaders could
XVH WKHLU SRZHU DQG DXWKRULW\ WR LQAXHQFH NH\ KRXVH
perceived to be playing an important, but often unnoticed, role on issues of child marriage.

This approach is complex, it can potentially reinforce patriarchy by primarily engaging men, but it also
¢QGV ZD\V WR EULQJ LQ WKH YRLFHV RI JLUOV LQ D VDIH zZD\ ,
ZRUNLQJ ZLWK JLUOV ZKR KDYH JRW PDUULHG $UJXDEO\ LW pA
WDNH SULGH LQ NHHSLQJ JLUOV LQ VFKRRO UDWKHU WKDQ LQ
as a strategy of positive framing which also draws on the multiple identity of religious leaders as parents
too (Palm et al, 2017; Christian Aid, 2016).

Photo: Adam D (Flickr.com)




Points for
consideration

5

he preceding discussion of resistance, stra-

tegies, and practical tips for engaging with
religious leaders would be incomplete without a brief
discussion of a number of further issues that need
careful consideration.

5.1 The heterogeneousness of child marriage

L:".- i

Photo: Arne Hoel / World Bank

and discrimination. But not in the setting where child
marriage is seen spiritually as a god-ordained way
to salvation for the parents.

Therefore, it is crucial to not only work with a general
LGHD RI ZKDW FKLOG PDUULDJH
regard to the reasons why it happens in a particular
setting and why religion and religious leaders

SHAHFWLQJ RQ UHOLJLRXV OHD G KuppéitQ id that BeRikgQMMly BnerReXrQrBerventions

child marriage has highlighted how diverse the
practice of child marriage is, both in why and how
it happens across the world. Child marriage is a
complex practice caused by multiple drivers, including
but not limited to gender inequality, and these may
vary even within one country. For example, one of
the many reasons why child marriage happens in
Nepal, is because parents see it as a way to ensure

be designed that are appropriate and that can avoid
or tackle actual resistance from religious leaders.
This, once again, emphasises that child marriage
interventions cannot simply be copied from one
VHWWLQJ W RadtQlie\dbKtektalised.

Focusing on the underlying root causes that drive
religious leader resistance also helps generate

WKDW WKH\ KDYH D SODFH LQ KH Bwake@essLoDhoW thésP idsifés lakd BodeHhS are

used by parents to try and manage the blossoming
sexuality of both male and female teenagers and to

also present within the Global North, albeit at times

LQ GLFHUHQW IRUPV &RQVLGHU

SUHYHQW FURVV FDVWH PDUU L D Jddnsenlatiye Oridv@ibehts ih ¢he RISA such as the

instances it is for families to avoid the perceived
shame of having a grandchild out of wedlock; and
in Brazil it can be a way for teenage girls to secure
social freedom to embrace their emerging sexuality.

Silver Ring Thing, and father-daughter purity balls.
These also started because of a religiously-driven
concern with teenage sex and sexuality, and an
emphasis on the importance of purity and chastity

9DOHQWL

:KLOH pFKLOG PDUULDJHY LV XMuhkeEesuhdf tHese LbhQerh today, But)for example)

cluster term, it encompasses a humber of types of

PDUULDJHV WKDW FDQ KDSSHQ

, QWHUYHQWLRQV QHHG WR
for child marriage in a particular context, and on the

valuing girls based on their sexual purity carries the

IFatde EalribtdiaHdAnyerd) HA2R@Q oA the roots
| R F X VdRiQg Weheervaivid Freligibud) KaderR @sponses

to sex and sexuality allows one to recognise how

GLFfHUHQW UHDVRQV ZK\ UHOLJL RutNelguH xhbtiddts DaddH beliefe LI Lh@althy

HIRUWV WR HQG LW

JRU H[DP S @hyagénieRrt SithJ ehildidd @uhd) teBrdders around

LV

IR

&KLOG PDUULDJHV

OHDGHUV ZKR DJUHH WR PDUU\ RMHYLDQWDVHR®GBULW BIYHU\ZKHUH
ZD\ IRU SDUHQWYV WR DFTXLUH pVépniebng LaR QedicaoXiadistV RariatizeH af L ¢hild

that this is what the sacred text says, with religious

marriage as being a non-Western problem. While

OHDGHUV ZKR PDUU\ Rf SUHJQD Q whild mariade rghtG¥ legfRcomikdnw the North,

she and her family are not stigmatised for having
D FKLOG RXW RI ZHGORFN
would be appropriate to work with religious leaders
on sex and sexuality, purity and chastity, and stigma

the existence of beliefs around the relative value of

QW Kéys i RIS end\eBpecalyUheRelidions beliefs

around sex and sexuality, appear to be universal.
Focusing on the underlying roots allows a much



more open and healthy conversation with all people, 5.4 Recognising the diversity within religion
irrespective of their nationality, and how they engage

with their religion on of gender, sex and sexuality. 7KLV UHVHDUFK SURMHFW KDV UHA
with religious leaders from the three major world
5.2 Girls that are already married UHOLJLRQV £ &KULVWLDQLW\ ,VOD

has been learnt through literature review and
,W DSSHDUV WKDW OLWWOH LV E Hnte@views R43 Hhedk Rymdhésidedy, Wit the @Qivd &F K D W
are already married. The focus of the vast majority  identifying commonalities and general best practices
of interventions is on preventing child marriage. This WKDW FDQ DSSO\ WR PDQ\ GLTHUHQ
is also true in relation to religious leaders. While VXFK D VIQWKHVLY LV WKDW LW HVV
religiousleaders canbe agreatresourcein supporting create the impression that all religions and religious
child brides, especially since they have the authority leaders are the same and that all interventions will
to engage with and even reprimand husbands, this ZRUN HTXDOO\ HfHFWLYHO\ RQ DC
potential intervention avenue is not being utilised. irrespective of their religion. However, this is not
,Q PDQ\ FRXQWULHY PDUULHG JLWKKN KIDDWH 2ZWMSDFRQWUDU\ ZH ¢
where they can go unsupervised, and the church is GLftHUHQW UHOLJLRQV ZLWKLQ D
one of these spaces. As a result, religious leaders religious leaders. As the examples and case studies
are a potential source of counselling and support  used have illustrated, what can be appropriate in one
that society allows these girls to access. Thisgap is  setting, may be rejected in another. The interplay
part of a broader absence of interventions that work  of religion, region, political situation, and type and
ZLWK WKRVH PRVW GLUHFWO\ DfHSRWH®/ IERFRLOAHAGDIUN ROV KW HDGHU I
such as girls who are already married as well as with ~ what is appropriate and what is not. That is why it is
their husbands and family. A recent report from Save  of the utmost importance to more fully understand in
WKH &KLOGUHQ )JUHFFHUR : K L Wdd@adce the cortkelkit indvihit il dhil ig working.
this concern that a focus on prevention may lead to

already married girls being ignored. This will also determine whether it is appropriate to
ZRUN LOQWHUIDLWK RU QRW ,Q 1LJH
5.3 Engaging religions that do not have a WHQVLRQ EHWZHHQ &KULVWLDQ DQ
central sacred text politicised, interfaith work around child marriage

also serves to promote the broader aim of interfaith
While several organisations have developed peace. The Peace Foundation in Pakistan, on the
manuals that guide engagement with religious RWKHU KDQG ZRUNV ZLWK +LQGX L
leaders on child marriage through the lens of sacred leaders separately. Again, the particular context will
scripture, almost all of these manuals engage only  determine what is appropriate.
ZLWK HLWKHU WKH %LEOH RU 4XUDQ ,PSRUWDQW ZRUN KDV
EHHQ GRQH WKDW LGHQWL¢{HV ZKDW KRXOHE HEFHHWHBEBRLDYLREG WKDW
and their sacred texts say about child marriage and religious leaders should be very aware of their own
related issues of gender, power and sexuality (see  attitudes towards and beliefs about religion and
$SSHQGL[ % IRU VRPH VSHFL{F WREBGODNIRXVUBYRGCHIHNV ,I WKH\ IRU
However, there appears to be a dearth of child religious leaders to be conservative, reactionary
marriage manuals that engage with Hinduism or DQG REVWLQDWH WKLV ZLOO LQAX
+LQGX VDFUHG WH[WV WKH 1,51 whlibdQtX bv@k MitiR RelididdsS Bdders and, if they
being a notable recent exception). As was discussed do, how they work with them. Essentialising beliefs
EULHA\ HDUOLHU WKHRORJLFDO arbOndi W teligidu@ WadbrS ek ¢divsemaRve and
be primarily focused on monotheistic religions with IXQGDPHQWDOLVW KDV OHG WR IRU
authoritative sacred texts. But what of religions or refusal to engage with any religious leaders. The
religious groups that do not have a sacred text?  media in particular has played a key role at times
Alternative forms of theological engagement, e.g. in propagating polarising and static views of
ZLWK D UHOLJLRXV JURXSTV XQ &lyldvdsWeaner&San@tbeirbeliefsRhditnégeds to be
prayers, rituals, or mythological stories, around harnessed sensitively. Therefore, it is important to
FKLOG PDUULDJH LV FXUUHQW O\ in@mibrvlly@hhllenge eds&ntialiSing hdpotentially
ULWXDOV VXFK DV ¢(UVW FRPPXQdisi@nin&oL Vieks about relgkisWeaders. As
have been noted as pointing to the power of those  discussed, engaging with religious leaders needs a
religious rituals in reinforcing child brides, this may QRQ MXGIJHPHQWDO DSSURDFK DQG
be an important gap to examine more closely across ~ common ground on which to build.
GLFHUHQW UHOLJLRXVY WUDGLWLRQV
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5.5 Going beyond binaries

The adolescent girl sits within a tension held between
agency and protection narratives. Religious groups in
particular can struggle to acknowledge the emerging
DJHQF\ RI
narrative. However, other groups can also fail to
recognise the emerging agency, especially around
the sexuality of adolescent girls. The adolescent girlin
international development discourse can be framed
in confusing ways with an “inconsistent conceptual
logic” (Greene et al, 2015:16) across some human
rights agreements. She is often treated both as an
object of protection by much child marriage framing
and as a choosing subject by reproductive rights
framing. There is a need to better hold these two
aspects on a continuum. Seeing the adolescent girl
as both a potential victim and an emerging agent
is important, going beyond the use of binaries that
insist she can only be one or the other. This binary
can create an unhelpful “monolithic representation”

*LDTXLQWD
when key tipping points or danger zones are for

a commitment to engage and amplify the voices of
girls themselves (including those still married as
child brides) and was recommended by practitioners
in Ethiopia and Nigeria in particular. Research in
%DQJODGHVK

JLUOV 9HUPD HW DO
beyond the scope of this study.

Asecond problematic binary that needs to be avoided
around child marriage is that of faith identity versus
secularism. The rise of religious fundamentalism
using child marriage as a symbol often employs a

ELQDU\ WR UHVLVW HIfRUWV WR HC

positions secular western forces and those seen as
its compromisers as the evil, anti-religious colonial
enemy, polarized against religious leaders as
gatekeepers of divine ethical plans and salvation
for humanity. This can give religious resistance an
aura of moral-spiritual credibility. Organisations
need to be careful not to reinforce this binary by

,2W LV DOVR L Bé&ing "Wesstai rilidgrous Re@deélts Gl the enemy.

Evidence suggests that successful organisations

1HSDO DQG ,QGLD V.
JLUOV RIWHQ UHYVRUMuLi@O reAeRrctD iQto |'se-iditateHl @Brkefes” by
DQ DL

JLUOV DW GLTfHUHQW SRLQWYV LQ pudhHdyonddheldtatid-binkarieS &t palavise hiknanhK

VFKRRO ORVV RI SDUHQWYV IDPLAMLJAWO®FDRG FIHO/NMM RRZQWWHDG

discussions) and to put support structures in place IRU HQJDIJHPHQW WKDW ¢(QG GLYHU

around these life transitions, as noted in Care’s themes of human rights, child protection, gender

Tipping Point Project in Nepal and Bangladesh  justice or violence prevention) to interweave the

(Karim et al, 2016). ULJKWV RI WKH JLUO FKLOG ZLWK
GLYHUVH UHOLJLRXV FRPPXQLWLHYV

$GROHVFHQW JLUOVY FKRLFHV QHeébsmchard Buidd anLthelwdHapad gitevtiBn © Qacno

taken into account, but so does their vulnerability to KDUP 7KLV DSSURDFK RfHUV SRV

being pushed into situations shaped by discriminatory
social norms. Their multiple identities also challenge
DQ\ HVWVHQWLDOLVDWLRQ LQWR
The choices made by a 17 year old are not the same
as those made by a 10 year old. Understanding the
diverse contexts that shape those choices, requires

religious leaders to embrace, with lessons learned
from similar struggles around other issues. This

R @eHLIFED Al paitRels\ tRqugskidg Lif@iGatEtude Sand

assumptions and to develop a level of religious
literacy.

.
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KLV UHVHDUFK VWXG\ RIHUV D GétHEs bhd @lgieLs vitwaB, xed.@alv on their

RI WKH VSHFL¢F
of religious resistance to ending child marriage.
While these do relate to other key drivers of child
marriage, such as poverty and cultural practices,
they also point to unique reasons for religious
leader resistance to ending child marriage across
PDQ\ GLTtHUHQW FRQWH[WV W
of the multiple drivers of this resistance, and the
role religious leaders can play, both directly and
LQGLUHFWO\
cautions organisations away from seeking just one

families. Understanding the multiple, interconnected

\HW RIWHQ RRHHWW DISEE QUQ AXRIRWY LQ PDQ\ F

URRWY RI D FRPSOH[ SUDFWLFH OLN

possibilities for using similar metaphors to build
common ground with religious leaders and develop

ZD\V WR UHVSRQG GLIHUHQWO\
K lof pa@htdl HAMACtiov Icdh e ReBHBy@ i intovasitive

child protection; binaries of rights versus religion
into synergies between human rights and religion;

LQ XSKROGLQJ KDU éandXmarridgt¢ @S & sher&l @IRiouUR Vitual\Wan be

employed to prevent (and not to endorse) child

URRW FDXVH DQG RtHUV D W\SRPRUULDIE WHRGEGHWRQEKQLWLDO
DQDO\VLY WKDW LV PRUH VSHFL ¢ heW@Rnésseq if dne RiQleBy@@rodts @d rdshapey,

OHDGHUV
general situational analysis of the context required,
but that more attention must be paid to identifying

marriage.

)F

UHC

W LQVLVWY WKDW DV DQEUXWHBWIHB SERUWRDB\ZIDAVDWR |

WKH VSHFL¢F W\SHV DQG URRWYV RKLWHOHBERXW WKHYK®WIKQFHG ¢YH \
2Q0\ WKHQ VKRXOG WDUJHWHG VMWAHQWHIJHHE DEVH HLEGIHFQMW Y HHES P X O W L

developed and evaluated. At the heart of many of
these roots lie questions of gender and power (in
patriarchal, spiritual, parental, and ritual forms) as
well as the enduring power of social norms in relation
to shame, social sanctions and stigma.

Understanding why religious leaders are resisting

diverse contexts. While there is no simple blueprint

IRU ZRUNLQJ ZLWK UHOLJLRXV OHD

emerging lessons that can be taken seriously by
those considering engaging with resistant religious
leaders within their own contexts:

WKHQ RfHUV WKH RSSRUWXQLW\ WR ZRAHNOWMR G M\RKDBMSWEKD/WJHOLJL
UHVLVWDQFH E\ ¢QGLQJ FRPPRQ JUR Xa@eGcyQGvalve thers frahdhe start as

FULWLFDO PDVV LQ ZD\V WKDW RfHU DPrQgrEndm# tbi¢i@diove fol dustdifabilly W R

religiousleaders, onethatthey canembrace positively
and can align with their faith values. This is a long-
term strategy and requires trust, mutual respect and
a non-judgemental approach that moves away from

X The importance of building a critical mass
for change both from the top-down and the
bottom-up

X The use of positive framing focused not just

EODPLQJ DQG VKDPLQJ UHVLVWRUV WRRR {HUWRBS K QR SEKFLLAVMG PDUULD

building and alternative roles. The importance of a
SRVLWLYH
open up conversation with interlocutors accepted
by religious leaders cannot be over-estimated. An
asset-based approach which sees religious leaders
as potentially playing a unique role in ending child

something else. This can nurture religion

IUDPLQJ DQG ¢QGLQJ HQWdda @BRibl® a¥sét AN &iyfibus IBager as

potential champions in the wider task

X The need to engage theologically, rethinking
sacred scripture in explicit detailed ways
with credible experts

PDUULDJH FDQ KHOS GLVSHO IHDUVXx WKIHVQWHKB LWRLDGBMWE WY D3 "F X O
VRFLDO UROH LQ PDUULDJH LV EHLQ JtoVélk abbuQgeDdeD Sexyality Bl @s

RIfHU RSSRUWXQLWLHYV
of ideas about marriage, sacred texts, patriarchal

IRU FUHDWLY ebnheEtiboddid’dower. WRJIHWKHU



Anumber of existing resources on engaging religious  the ongoing complexity of the religious drivers of
OHDGHUV DURXQG GL"FXOW W K H Rl m&rbageianD DdskdDeGit taskidf €ansforming
developed, which can be shared between partners  the deeply rooted and gendered norms, belief and
across faiths, within faiths, and between regions. SUDFWLFHVY WKDW XQGHUSLQ WKH
Some of these are listed in Appendix B. But they will marriage. Working with religious leaders on child
QHHG GHWDLOHG SDUWLFLSDWR Uhabi&e, anl Be¥perdiqy W RliyibkdesiSanceltg F
context if they are not be further entrench resistance ~ ending child marriage, remains a long-term project

from within to ideas from outside. This report  that requires the utmost sensitivity to contextual
concludes that there is a need to better understand nuances.

Photo: rawpixel (Flickr.com)
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The Religious Resistance Wheel

How are religious leaders resisting — A six-fold typology for
organisations.

Silent
Resistance

Spiritual
Resistance
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Seven roots of religious resistance

Child Marriage
Required by Religion

Religious
Fundamentalism

Ignorance of Child
Marriage Consequences

Child Marriage as
Parental Power

Child Marriage as
Patriarchal Power

Fear of pre-marital

Marriage as sex and pregnancy

Religious Rital

Decisions Do’s Dont’s
For example For example For example
X To work with RL or not? X What language is X HOW dc_) we _a\_/oid taking
Willingness on both appropriate? What a side ln_rellglously-
sides is needed. should be avoided? fuelled disagreements?
X Which approaches are x How do we include X Are we equipped to
right for our organisation religious leader buy-in engage with sacred
and context? and input at all phases texts?
) A
X What framing to use? of the intervention’ X Are our interlocutors
X How do we include respected and do they
formal and informal have credibility in the
religious leaders? community?
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!! APPENDIX B: Existing Toolkits and other

resources

The following selected resources, primarily  Since relatively few lessons have been
WRRONLWY RfifHU VRPH XVHIXO dbduBentddR on WelgiouH leaBe@Wahd) &hild

to engage religious leaders on some of the PDUULDJH VSHFL¢{¢FDOO\ VHOHFWH
LVVXHVY LGHQWL{HG LQ WKLV UrdiSdedfkm atker aréhs WRRtg wittureligious

FKLOG PDUULDJH VSHFL¢F DQ G l¢adedsDfidh WbhichUles&ong/ Ediwbé applied

from various religious traditions, others target to child marriage, such as talking about sex,

the wider container within which child marriage PDVFXOLQLWLHY SRZHU DQG JHQC
sits, e.g. violence against children, gender- +,9 ZRUN )LQDOO\ D IHZ H[DPSOHYV
EDVHG YLROHQFH DGROHVFHQWHVHOVRKWWBRPAHKROGHU PDSSLQJ
useful approaches to engage faith perspectives are included in the light of the need to build this

on gender and sexuality which as root causes area up further in direct relation to the nexus

of child marriage need to be addressed. between religious leaders and child marriage:

=

$0 $]KDU 8QLYHUVLW\ &RSWLF &KXUFK RI (J\SW DQG 81,&() (J\SW

PHVVDJHV IURP ,VODP DQG &KULVWLDQLW\ RQ 3URWHFWLRQ &KLO

Available: KWWSV 777 XQLFHI RUJ HJ\SW U H $Radbiewersiir] XFHWSR'Y HVVD R £

FRP ZS ZS FRQWHQW XSORDGV 8QLFHIB-R[EAYEBVERIGHIN BKLJKB |

2. Chaudry, Aand Ahmed, R. 2016. Islamic Perspective on Engaging Men and Boys to End Violence
in the Family.

3. &DQDGLDQ &RXQFLO RI OXVOLRWRFEBHQFFFYDERP EZFGHFROQWHQW XSC
ya-ccmwe-islamic-paper-eng-01-02-print.pdf
Christian Aid, 2016. Improving the Choices and Opportunities for Adolescent Girls: A toolkit for
faith leaders. Abuja:

5. Christian Aid. Available: KWWS VLGHE\WLGHJHQGHU RUJ ZS FRQW
L, PSURYLQIJIWKH&KRLFHYV JDLWK/HDGHUV7RRONLW SGI
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APPENDIX C: Key Tips for organisations

engaging religious leaders

'UDZ RQ WKH pRWKHU LGHQWLWLHVYT RI UHOLJLRXV OHDGHUV
lens.

Use positive language (e.g. “encouraging positive fatherhood”), rather than negative (e.g.
“ending harmful traditional practices”) within how the program is conceptualised and presented

JRFXV RQ ¢QGLQJ FRPPRQ JURXQG WR EXLOG D VKDUHG DJHQ
needed here.

5HVSHFW UHOLJLRXV OHDGHU RZQHUVKLS DJHQF\ DW DOO VYV
accountability.

Select and be open to work with religious leaders at multiple levels, formal and informal.

Prioritise the intentional engagement of women and youth.

8VH H[LVWLQJ DYHQXHVY DQG RU VWUXFWXUHYV RI HQJDJHPHQW
Recognise and respect the diversity of religious groups, both across and within faiths.

Know the context and do research on the community, child marriage and religious leaders.

Build capacity of interlocutors, so they are equipped and skilled to engage religious leaders

Design long-term interventions, which allows for relationships and trust to grow over time.

Don’'t's: Recommendations of things to avoid

X

x

x

x

x

x

x

x

x

x

x

'RQIW XVH FRQIURQWDWLRQDO ODQJXDJH RU ZRUGV WKDW PD\
'RQTW JHW FDXJKW XS LQGLUHFWO\ LQ pWDNLQJ VLGHVYT LQ ZL«

'RQTW WU\ WR HQJDJH VDFUHG WH[WV GLUHFWO\ LI QRW HTXLS
VWDt PHPEHU

'RQIW ZULWH R DOUHDG\ PDUULHG JLUOV DV phEH\RQG KHOST

'RQIW XVH LQWHUORFXWRUV WKDW KDYH QR FRPPXQLW\ FUHGL
'RQTW H[SHFW WR SHUVXDGH HYHU\ ODVW SHUVRQ *+ UHPHPEHL
'RQIW HQJDJH ZLWK WKH PHGLD LQ ZzD\V WKDW GHPRQLVH UHO

'RQITW VHW XS D GLtHUHQW pVLORY RU SDUDOOHO VWUXFWXU I
structures are already in place.

'ROQTW DVVXPH UHOLJLRQV DUH VWDWLF DQG KRPRJHQRXYV
'RQIW KDYH pHQGLQJ FKLOG PDUULDJHY DV WKH RQO\ VXFFHVYV
'RQTW H[FOXGH RU VFDSHIJRDW LQGHSHQGHQW UHOLJLRXV JUR
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222 ‘ APPENDIX D: KII participants

Terre des Hommes.
ORKDPPDG Ahumanitarian organisation focused on
Kaddoura and  improving the conditions of vulnerable

Fatmeh Ardat children worldwide emphasising health, justice ' VOl SO

(joint call) HVSHFLDOO\ LQ DUHDV RI FRQALFW SRYHUW\ DQG
migrancy
Sisters in Islam.
A civil society organisation committed to

5R]DQD , Q Dpromoting the rights of women within the ,VODP 0DOD\VLD
IUDPHZRUNV RI ,VODP DQG XQLYHUVDO KXPDQ
rights.
Vikalp Sansthan.

Usha Choudary An organisation of young social workers, with Hindu QGLD

the aim of creating a violence-free society
based on equity, peace and justice.

Evangelical Association of Malawi.

A Christian umbrella organisation for

evangelical churches and Christian Christian oODODZL
organisations that seeks to mobilise, unite and

equip churches and organisations.

ODWLOGD
ODWDEZD

Malawi Interfaith Association.

Robert Building the capacity of faith leaders to &KULVWLD QO

Ngaiyaye UHVSRQG WR +,9 $,'6 DOVR DGRVEBVNRLQJ L'?IQ(PI%\&VHG
emerging social issues.

Tostan.
A NGO empowering African communities to OXVOLP
OROO\ 0H O brihg gbdut sustainable development and Christian Senegal

positive social transformation based on respect
for human rights.

URMUL Trust.

7KH 8508/ 5XUDO +HDOWK 5HV}—!RLbF D
Development Trust is a family of organisations Lﬁo
working towards social and economic change.

Arvind Ojha Q-I'%QGX ,QGLD
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OXKDPPDG
Aslam

Joseph Hayab

Kidist Belayneh

Habibur
Rahman

Hope Dunira

Seema Khan

OLYLDQD
Santiago

Peace Foundation.

$ 1*2 WKDW SURPRWHY DQG SURWHFWY FKLOGUHQTV
rights and provides evidence-informed early +LQGX  0XNaRittéh

childhood services for young children, their

families and communities.

Global Peace Foundation.
An NGO which promotes a values-based

approach to peace building, guided by a vision co (Rligeria

of One Family under God as the foundation for DRVOL[F

ethical, cohesive societies.

Norwegian Church Aid.

An FBO linked to the N(_)r_weglan goyernment &KULVWLD % o
working on harmful traditional practices in OXVOLP thiopia

Ethiopia since 1999 in collaboration with the
(WKLRSLDQ ,QWHUIDLWK &RXQFLO

Building Resources Across Communities

(BRAC).

An NGO dedicated to alleviating poverty by OXVOLP

empowering the poor to bring about change in ,QWHUIDL Vﬁgngladesh
their- lives, founded in Bangladesh in 1972 and

now working in multiple countries

Apostolic Women Empowerment Trust

(AWET).

An inter-apostolic FBO mandated to advance . .

WKH ULJKWV RI DGROHVEHOWYSI% 1 zr FITBNS 6
mainstreaming of gender in Apostolic church

activities.

National Inter-Religious Network (NIRN)

This faith-based network addresses issues of +LQGX O0OXVOLP

9%: FDXVHG E\ VRFLR FXOWXU BWdhidiOLJL R¥pal KDUPIXO
practices and works across multiple faith Christian

groups in Nepal.

Plan International (Brazil)
An NGO with a focus on providing children with

a healthy start, economic empowerment and ST Skl
protection against violence.

Promundo Brazil

An NGO working with partners to engage men, Christian

ce gender equality and prevent violence . .
OISR 9D§déathHu FRXQWULHV ,W |R|§e>'2'9rﬂeﬁ‘z"hcg BAhpurk

: researc
advocacy and community programme

implementation.
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